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A Letter to a Friend, touch- 

ing Gods Providence about 
| Sinful Aits ; 


SECT L 


$1 R; 


Reconcileableneſs of Gods preſcience of 
A Sn, &c, Inow addreſs my ſelf, ac- 
cording to my promiſe, to give you my thoughts 
of it, and that briefly; being willing to be thrif- 

ty and fparing both of your time,and my own. 
- In the general;l much diſlike the ſtile and terms 
therein uſed ; eſpecially thoſe which expreſs God 
atid-his Attributes more like an Heathen P14- 
ron, then a Chriſtian 'Divine. Ikiiow not to 
what purpole Plato's Notions and Terms, whictt 
is he had no certain grounds for, fo tnany times 
(I believe )he underſtood them not himſelf; I ſay; 
1 kniownot wliy theſe ſhould be ſo affeRed by 
Divines, as if they were aſhamed of the No- 
fiors*and- Language of Holy Scripture. It was 
. the Apoſtles Caution Coloſs. 2. * _ leaſt 
ny man ſpoy] you through Philojophy and vain 
Hobie: | N Porn f x. there PR intend: . 
ed, who were moſt in repute with the Grecians; 
arid 'who did Philoſophiſe moſt about God, and 
the' Angels, though ef 40s nothing” to _ 
V.L . mem 
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Aving this Week at Oxford met with, 749) 27 
and peruſed the book intituled, The 1077- 
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them in their ſearch of them, but the weak dim 
lamp of corrupted reaſon, and the rotten clew 
of Tradition , which was 1o often broken, and fo 
il tyed together again, that it could fſcldome 
guide them to truth, and then but uncertainly. 
It was Platonick, Philoſophy that firſt corrupt- 
ed Chriſtian Divinity in the ſecond and third A. 
ges of the Church, and was the Root whence 
iprang all the ill Weeds of Pelagianiſme : and 
[ cannot think but they are more or leſs addift- 
ed to Pelagius, who in thele days would fain 
| have /lato baptized and be made a good Chri- 
ſtian; yea, and. examine ſome of tne moſt ab- 
ſtrule points of Chriſtianity by Plato's principles. 
Of this kind is that ſo much diſperſed through 
this Book concerning the Emanations of Gods 
Nature ; Gods ſeing infinite congruitys in things 
which inclines him to a& thus and thus; as if 
God were ſome way neceſſitated by his own 
diſpolition todeal with, and diſpole of his Crea- 
tures as he doth; andhence they meaſure God 
by the nature-of man, atleaſt by the beſt-men 
and what is rational and good according to their 
judgment and affeRions is thought alſo to guide 
the purpoſes and ations of the infinite God ; 
but the Nature of God,z. e. his Being,Subſtance, 
and Diſpoſition, (to ſpeak-in-our language) is 
not only .unknown, but impoſhble to be known 
in this World, where we know nothing, but 
by compariſon with the creatures , which. are 
. not at all like him, but really infinitely -below 
him; and thoſe negative perfe&tions of infigity, 
immenſity, &c. which we atrribute to him are 
but removing the imperfeRions of the __— 
; rom 
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from him; and the ſcriptures alſo , which give 
us the only certain knowledge of him, expreſs 
hin according to our capacity; cither attribu- 
ting to him the chicfeſt perfettions. of the crea- 
tures, or removing from him their imperteRi- 
ons: but they do not deelare him as he is in 
his own Being and Nature. / amthat 1 am,or Tan 
who I amywas all the name God would give too- 
ſes of himtelf, whereby ( Ithink ) is meznt Gods 
tranſcendent and ſingular Being towhichnothing is 
like,and therefore not expreſhve of him,that ider- 
tical propolition, God is God, or he-15 what he ts, 
though it may not be good Logick,, the Pradicate 
notcxplaining the ſubject, yet it is good Metaphi- 
fick, and Divinity, there Þ:ing nothing to expreſs 
God bybut himfelf. His Word and Works exprels 
what. he is and will be tous, that is; in what 
. tenour and by what Law he will govern his rea- 
{gnable Creatures ; not what his Nature and 
Eſſential Properties are ; thus when it is ſaid, 
God is Lord, it is not mcant of. his Being or 
Effential Property, but of his gracious purpo- 
{es and promiles in Jeſus Chriſt. If God were 
abſolutely free to make or not. to 'make the 
World, then he was as free to make it in what 
mater, and to govern it in what order he pleal- 
eth: IfGod were the infinite and abſolute original 
of all things, then there was nothing which could 
be a reaſon or motive to him, to do any thing 
but what proceeded from his own will, he ſaw 
no congrvitys in things, but made them ; nor i5 
there any thing better or worſe in reſpect ot 
;Gods ordering. things to his ends, (though we 
in common ſpeech ſay oy and that is beſt) _ 
2 « 
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all things are ordered according: to the coun- 
* fel of his Will; they have their connettion a- 
mong themſelves, and their conducibility or fit- 
neſs for his ends all from him. It is from the 
infinite perfetion of God that whatſoever he 
doth is infinitely. wiſe, holy, juſt, and good, and 
becoming himſelf; not that there are any mca- 
ſure or rules of Wiſdom, Goodnef*, or Juſtice 
in things themſelves antecedently to the Law and 
order which God ſubjeRted them to ; ſo true 
1s that, The Will of God ts the rule of all Fuſtice : 
{o it is of Wiſdom and Goodnels alſo. It is 
indeed faid in- the Schools, that ſome things are 
commanded,becaule they are good in themlelves; 
and {ome are good becauſe they are command- 
ed; andſo ſome are good. antecedently to the 
Will of God, and ſome conſequently , being 
made good becauſe he wills them; but this 
muſt be underſtood cautiouſly, namely, of the 
promulgated Will, or Law of God, 2. e. | that 
forae things were good and therefore command- 
ed, in reſpet of that nature and order 
which God had newly created and eſtabliſhed 
inthe World; for having made Men, and Ap- 
gels of fuch a nature conſentancouſly to their 
Creation, he gave them Laws ſutable to their 
Nature, which ſhould therefore be immutable, 
and the ations and qualitys which were conforms 
ed, or contrary to thoſe commands, are ſaid to 
be good or evil in themſelves; becaufe they are 
founded in, and ſuited to, the nature and origt- 
nal order of things, and are not to be changed 
while the preſent order of things in this World 
continueth ; On the other ſide ſome things are 
good 
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good only becauſe'they are commanded ; as all _ 
the poſitive inſtitutions of the Old and New Te- 
ſtament z becauſe they have no neceſſary con- 
netion with the nature and Primitive order of 
rational. creatures, and therefore may be pre- 
ſcribed and limited, prohibited or left indiffe- 
rent, according to the Wiſdom and Pleaſure of 
the great Law-maker, who can make them uſe- 
ful by his grace when he commands them; and 
when he doth not promiſe his grace to make 
them uſeful, they can be of no uſe. But this 
muſt not be extended to the natural and effenti- 
al Will of God; as if that were guided by the 
internal qualities of Creatures, when the Crea- 
tures' and their qualities do abſolutely depend 
upon Gods Will : Entity is before Bony, either 
Metaphyſical or Moral z therefore things muſt 
be ſuppoſed to have a being in the divine [dea 
and purpoſe, before they can be apprehended 
to be good with any degree of goodneſs ; and 
the will of God as it is before their being, ſo 
- much more before their goodneſs; and in this 
ſenſe every thing is good, becauſe God willed 
it 16 to. bez and he doth not will any thing be- 
cauſe it is good: after the ſame manner muſt 
we underſtand that Metaphyſical Axiome : the 
efſences of things are eternal: and there isa non 
repugnancy betwixt their parts and pradicats, 
which is eternal, and the foundation of a nece- 
flary prerequiſitg to their atual produQiion v. 
2.It was prerequired to the Creation of Man, that 
there be no repugnancy -in his being a rational 
creature, elſe be could never have. been made 
{o:: that there was no 'contradiction or incontilt- 
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ency between all the predicats and parts of his 
Being, as now they are, elſe they could never 
have beenunited and reconciled into one eſſence: 
and this non repugnancy or fuitablcnels of parts 
and predicats was eternal and increated, this is 
to be underſtood thus,that before the aual pro- 
duction of things, there is preſuppoſed a con- 
gruity of their predicats and parts,and aptneſs for 
conjunction : Itis prefuppoſed in nature, not in 
time, and ſo negatively to be eternall,that is, not 
to begin in any time, but when ever things were 
made, (though it had been earlier or ſooner in 
infinitum) yet ſtill it muſt be preſuppoled in na- 
ture, that their parts and predicats were com- 
patible and convenient to be joyned. But the 
firſt original of the moſt ſimple predicats, andall 
their congruitys and incongruitys, compatibilities 
and incompatibilities among themſelves, were 
from the Architefive Idea ofGods underſtanding, . 
and the purpoſe of his will to give them ſuch 
a Being, and then to compound ſuch things of 
them as were conliſtent with that nature he had 
given them if there were any natural- conne- 
&ions and conveniences of predicates and the 
eſſences of things, or moral congruitys, confor- 
mities or decencies in their qualitics and ations, 
and the contrarys of theſe antecedent to the 
divine 1dea, and will, then they are as eternal 
as God himſelf and independent of him, then 
he is not the firſt cauſe of all things, not of their 
eſjences, and tendencys and inclinations, but on- 
ly of. their a&ual exiſtence; he indeed brought 
them forth into the world, but he could make 
and order them no otherwiſe then he hath, he 
1 EP brought 
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brought them forth into the light, but conceiv- 
el or formed them not in the womb ofhis De- 
cree or Idea, but had his pattern before him 
-from their own independent ratures: © To re- 
turn, When God hath made things, there is a har- 
mony and congruity amongſt them, and whate- 
ver laws he preſcribeth them, and in what way 
loever he governeth them, all is moſt agreable to 
their natures, and the order ke hath conftituted 
among them ; elſe he ſhould contradi& his own 
ends and undo his own work in giving them 
nature and inclinations of - one kind, and the 
overruling them by his Laws and Power another 
way different from their nature ; fo that that na- 
ture and thoſe inclinations ſhould be given them 
to no purpole, but there were no foreſeen con- 
gSruities or incongruities in things which ſhould 
incline God to rule or govern them in this or 
that manner antecedent to his, own purpole of 
making them ſo, any more then thole things had 
had a torefeen Beihg, antecedent to his Wiii and 
Idea, by which ail things were formed. And 
thus whatever God hath done in permitting the 
Fall of Men and Angels, in giving his Son to 
redeem Man, and whatever he doth or will do 
in governing and guiding men to their eternail 
condition, it all proceedeth from his moſt free 
and fovereign pleaſure, ordering all with infinite 
Juſtice and holineſs, that is becoming himlſel?, 
and with infinite Wiſdom, that his works ſhould 
harmoniouſly conſpire to {et forth his moſt inft- 
nite excliency, and not to claſh and jarr among!t 
themſelves in their tendency to his fupream and 


univerſal end, though they may be contrary to 
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each other in reſpe& to the particular ſubordi- 


nate ends to which particular things and ations 
are dire&ed. But there were na reaſons from 


the things themſelves to move him, nor from his  * 


own tranſcendent and incomprehenlible Nature 
to oblige him to take this courſe and to arder 
his creatures in this manner ; nor did he chooſe 
this way becauſe it was beſt, (though we muſt 
account jt beſt now he hath choſen and appointed 
it) but becauſe it was his ſovercign pleaſure to 
glorifie himſelf this way-Infinite Wiſdom and 
Infinite Sovereignity and Goodneſs can no more 
act ad ultimum, then Infinite Power can. If not- 
withſtanding all God did, or will make,his Power 
can do infinitely more, then notwithſtanding all 
the contrivances and produRs of his Counſel and 
Goodnefs, his Wiſdotn and Goodnels can infi- 
nitely vary in the expreſſion of themſelves, and 
that. which guideth and boundeth all the exer- 
Cifes of his Power Wiſdom ang Goodneſs is his 
abſolute ſovereign Will and Pleaſure. Having 
premiſed this general refle&ion, I ſhall come to 
the main matter ofthe book, and that I may give 
my thoughts mpre diflinaly, I ſhall reduce what 
I have to ſay to theſe four Queſtions. 


'T. Whether God doth give a pregetermining in- 
fluence to attions that have ſin or deformity annex- 
ed to them? 


' 2. Whether it can be defended, that God doth 
efficaciouſly concur to all good attions, and not at all 


to evil aftiops ? whether the former be not as in- 


conſiſtent with liberty , as if he ſhould concur ta 
the latter 2 PT Pn 
3- Whe: 
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3+ Whether there van be any ſuch indefferent 
power or influence of God upon the Creature as muſt 
bt determined by it, and may be uſed ar not uſ- 
ed us the Creature pleaſeth? as the Author affirms. 
4+ Whether a bare ſpeculative preſcience with- 
ont Predeſtination or predetermining influx, be more 
recon gileable with Gads Moral proceedings with 

men, then his Decree aud predetermination us ? 
# 


4 
S6CT: I 
T HE firſt Queſtion is, Whether the influence 


of God upon the Creatures doth determine 
them to all ther aftions, and particularly to thoſe 


' that have ſin annexed to them? For the better 


underſtanding of this I premiſe ſome things. 


1. That God had wile and holy ends in ſuffering 
ſin toenter into the World. None deny that God 
could have prevented fin in all or in any man if he 
had fo pleaſed, and therefore it could nothave en- 
tred into the World unlefs he had permitted, or 
ſuffered it,and he is ſo holy & good that he would 
not have ſuffered it,if it were not for wiſe and ho- 
ly ends. Hereby he takes occaſion to magnifie 
his Wiſdom and Mercy in redeeming his Ele& by 


the death of his Son, and to magnifie his Power 


and Gracein changing their hearts, ſubduing their 
lufts,and enabling them to overcome theFleſh,the 
World, and the Devil, and to forgive and bare 
withthem till they come ſafe to Heaven; on the 
ether {ide he declareth his. Juſtice and _ 
Fo nets, 
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neſs in leaving the reſt of men to the ways of 
their own hearts, which they have choſen, and 
at laſt juſtly condemning them for their volun- 
tary apoſtaſie from him, and final impenitency 
in it: healſo diſcovereth manifold Wiſdom and 


Power in governing the World and every parti- 


cular perſon in it and all their ations , notwith- 
ſtanding their unruly and tumultuous will, and 
affetions. It is true God had no need to declare 
his Juſtice, Holineſs, Majeſtie and Wiſdom in this 
way, neither had he need of the manifeſtations 
of his creating. power in making, or of his boun- 
ty and conſerving Power in fo richly furniſhing 
and ſetting forth his creatures and all his pro- 
vidences about them ; but ifthe infinite ſovereign 
God pleaſed to make himſelf known, then it was 
conſequentially or hypothetically neceſſary, that 
he ſhould make intelligent creatures, who might 
be capable to underſtand him by his works; if 
he pleaſed to ſhew the exceeding greatnels of his 
goodnefs in. their Creation, it was needful he 
ſhould make them perfe& and innocent: If he 
had a further deſign to magnifie free pardoning 
mercy and reſt6ring-grace in the Redemption 
and Inttrceſſion of his Son, there could have been 
no place for it unleſs he had ſuffered man to 
fall, and to phung himſelf into fin and miſery : If 
he would allo ſhew his Juftice and ſeverity a- 


Sainſt ſin; ſome muſt be left in their fins, and. 


yſtly to periſh by them : And laſtly, - if he be 
pleaſed to magnifie both his grace and feverity in 
a wiſe mixture or attemperation, it was neceſſa- 
ry that he ſhould neither cut off thoſe whom 


he intended to leave in their fins as ſoon as they 
: were 
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were capable of ſinning, nor remove his Ele& 
to Heaven as ſoon as he had ſanified them ; but 
that he ſhould leave many of both forts in this 
World to be objeRs of the various exerciſe of 
his grace and ſeverity. God needcth notthe ex- 


We crciec of any of his Attributes ad extra, out of 


himſelf, being infinitely and eternally happy in, 
and ſatisfied with himſelf; but if he pleafe to 
exercife and manifeſt them, it is agreable to his 
Wiſdom to deſign obje&s capable and fit where- 
upon they may be exercifed. Who can thewa 
realon why God may not permit lin, to make 
thele uſes of it for his own glory, as wellas e- 
ffectually to have prevented it in innocent man? 
ſeeing he oweth the Creatures nothing ; and as 
| his holy Will is the rule, ſo his glory is the end 
_ of all things. Rom. y. 22. 33. Rom. 11. 36. 


2. There is therefore no reaſon for that 
over{crupulous caution of ſome, who deny-that 
God hath any will at all concerning fifth, or is 
any way concerned about its coming into, or be- 
ing in the World: this opinion ſeems to have been 
- Common in Lombaras time, inlomuch that he 
having propoſed” the reaſons on both fides , 
thought not fit to determine any thing in the 
point Lomb, lb. 2 ſent diſt. 37- Queſt. A.B.CD. 
unleſs perhaps ( which 1 think more proba- 
+ ble) hewould not determine, becauſe he, as the 
'reſt of the Schoolmen aſter him, attributed too 
much to the liberty of mans will; ſome alſo” of 
late have took up this opinion, againſt whom Dr. 


Twiſs diſputeth ſtrongly Vin, Gra. 115. 2. part 2; £ib.2.P.2, 
Dis. 4: Lombards reaton is very weak, viz, with- Di. «4+ 
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out him nothing was made, ſin « nothing ;, Ergo, 
ſin was made without God : but we may fay , hic 
mariſter communiter non tenetur. Bonaventure, Cit- 


ed by Dr. Tws/s, faith, that in his time it was gene- | 


rally agreed, that God did will ſin, ſc. by permitt- 
ng it and ordering it to the end of his ownGlory. : 


So alſo Alenſ:s ſum. Part 2. Qu.84. Memb. z. Ar. . 


6. And fo moſt of the Schoolmen, the 7eſ#iſtsnot 
excepted; Augn#tine, in Enchir, Ut Deunatura- 
rum bonarum optimus eſt Creator ;, ita malarum v0- 
luntatum eſt juſtiſſimus ordinator, and if God did 
no way will fin, then all fin were accidental and 
contingent to him ; and ſo the greateſt part ofhis 
Government of the rational Creatures was a con- 
tingent uncontrived thing. The fallen Angelsand 
Man continued but a ſhort ſpace in their integri- 
ty, and the fall was contingent,and all their a&&ions 
natural, civil and moral, ſo far as either altoge- 
ther ſinful or any way irregular, exceſſive, or de- 
feftive, together with all their omiſſionsof duty 
are accidental contingences to God: ſo alſo what 
is occaſioned by them, the puniſhments of fin both 
temporal and eternal, all the overruling provi- 
dences bridling the luſts of men, or guiding them 
to higher ends: yea, the ſending of Chriſt to re- 
deem the World; and all the co-operations of 
divine grace in the Ele& muſt be accidental emer- 
gences upon preſent occaſions not contrived and 
ordered in Gods eternal counſels. 


3- Though God permit fin and order it for his 
own glory,yet all agree that he isnot the Author 
or efficient cauſe -of ſin, either of the habit or 
af the a&: though the contrary opinion be at- 


cribded 


} 
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eribed to Florin of old, and to ſome late Phana= 
tical braines, yet no ſober Divine ever affirmed 
it, for {in as fin, is a defet or want of con- 
formity to the Law of God, and this formally 
conſidered hath no efficient cauſe, but is cauſed 
by the creature, voluntarily omitting or falling 
ſhort of its duty; but how to make it clear, 
that God governing and influencing all his crea- 
tures in all their actions, doth no way incur the 
guilt of beins the author of their fins is a great 
difficulty : in fins of omiſſion the matter is caſe, 
for there being no att, but the want or pollution 
of an a which oughtto be, it is apparent they . 
are "cauſed by the creatures negle& together 
with the ſuſpenſion of divine influence, which 
ſhould cauſe them to a : allo the ſinful defe&ts 


: of good ations, being a partial privation of full 


conformity to the rule, proceed from the weak- 
neſs of the creature, God not affording that full 
influence which ſhould keep them from all defe&t; 
here therefore is no efficiency : the matter is har- 
der in aQts, altogether ſinful, which have aten- 
dency toan undue objet there muſt be an efh- 
cientcauſe of the a& ; and if God doth efficiently 
concur to the a&t, how ſhall he beexcuſed from 
any influence uponthe defect alſo? 


4.' Therefore Durand, and ſome few others, 


deny any efficient concurrence of God to the 


as of the creatures, thinking it is enough that 
God hath given them a being and faculties to 


, a, and all other things requiſite, as objeRs, mo- 


tives, opportunity, &c. and doth uphold theſe 
by his conlerying power ; this is of late _— 
Y 
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by Dus Hamel, de confenſu Cap. 4. The. 14. Cum 


Dems movet creaturam, nhl aliud quam eam in Va- 


rizs loces twetur & creat, QC. Ouid efficiet f uti-' 


que conſervabit eas in tal: loco aut tempore juxta 
earum exigentiam idgque erit CONCUrrere cum Creatut- 
7a, This they think freeth God from all commu- 
nion of fin, ſeing he only preferveth the crea- 
ture and its principles of being and operation, 
and the creature acth alone, therefore they ſay 
further, that this conſervation is an univerſal in- 
determinate aſſiſtance of God, which the crea- 
ture uſeth as he plcaſeth. Du Hamel again Thid. 
Actio illa Dei qua creat, tuetur, CF conſervat cau- 
fam ſecundam univerſal e## motio praevia inde- 
termmata. uid lam determinat ? exigentia cre- 
#ture gue ſola nec ſubſiſtere poteſh nec agere; Cc. 


But if God only upholdeth the creature in its be- 


ing and faculties and concurreth not to its aQti- 
ons, then God doth no more for the creature 
when it atteth, then when it aReth not ; for he 
upholdeth it in'its being and faculties when it at- 
eth not; and then God did no more in the 
Caldeans and Sabeans taking away Jobs Cattel, 
in the Lightning that burnt his Sheep, or the 
Wind that threw down the Houſe upon his 
Children, then if all theſe had heen quiet and 
exerted no ſnch aft, or then he did in the other 
neighbours who medled not with his ſubſtance : 
how then could Fob ſay, the. Lord hath taken 4: 
way? and yet the Text commends him, ' 1» ak 
this Job ſinned not, nor charged God fooliſhly, 
Job 1. Th | 


5- Others therefore, :and that generally, ad 
mit 


.® 
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mit, that God doth activly influence the crea- 
tures in all their opperations , which they call 


' his concurſe with the creature wiz. that God 


doth not only, uphold them in their being, but 
doth alſo aſhft them with his power in their a&- 
ing, and that'the creatures having once receiv- 
ed their beings and faculties from God, might as 
well ſubſiſt and continue without his confervati- 


on; as att without his co-operation. Arminius as Grin 


SeF.23-25 
Vin,Gra, 


is cited by Dr. Twiſs acknowledgeth , that God 


concurreth to the act of ſin, and faith, that it 
neceſſary from the nature of the creatures, fromthe 


law of creation, and that therefore the divine mo- 


ral law prohibiting ſin mnſt not take off Gods afſiſt- 
ance to hu creatures, which he had engaged hins- 
Jelf to* by the Law of creation, before the moral law 


' Was grven, or ſinwas inthe World, And ourAu- 


thor ſeemeth to acknowledge as much, when he 
deſcribeth Gods influence upon ſinful aRions ta 
be his affording ſuch a power to the creatures: 
as that they may a& or ſuſpend their ations as 


I'S: 


i1b.2.P.2. 


they pleaſe, if then the creature acteth, it acteth' Author 
by the virtue aud aſſiſtance of 1hat power afford-: P4_. 44+ 


edto it, yet ſeing the creature acteth freely and 
may refrain acting if it will,,and fin is not an act, 
but a defect in the action, they think this acquit- 
eth:God from being any cauſe of fin : though by: 
the way, I undetſtand not why this Author ſay-- 


eth,: that ſome acts are intrinlecally' evil, as the: 


hatred of God, &c. when the act of hatred as an: 
act is only the averſation of the mind froman obs». 
ject-apprehended as evil : if ſo, it. is indifferent. 
to moral goodneſs or evil ; if the object be re- 
ally evil the hatred is good; but if the _— 
"pp: 800 
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. good, thehatredis evil : therefore all the moral 


* qualifications of actions are from without, wiz. 


from the object, end and circumſtances , and the 
natural being ofthem is indifferent, neither mo- 
rally good or evil. Nor can I coniccive how it 
helpeth his caulc ; for if the act be intrinſecally 6- 
vil, and the power of God concurs to it, how is 
God excuſed from being the Author of an evil 
act, though the creature doth voluntarily abuſe 
his influence ? 


6. Thus far moſt Writers beihg agreed, itſcem- 
eth further highly rational to many, that 
as the Creature cannot act without Gods aſſiſt- 
ance,ſfo neither can it move or inclineit ſelfto act, 
or determineitſelf either to act, or to ſuſpend, 
to act in this, or that manner, unlels God alfo 
doth ſecretly influence, incline, and determine it. 


49-32-44 This alſo our Author admits in actions ſpiritually 


4 (1,24. 


good ; but whether he will allow it in natural 
or civil actions, I know not, but he deteſteth it 


' 1n finful actions, that God ſhould incline and de- 


termine the creature to them, even the matter 
of them, or the natural act which is the Fubject 
of ſin; this he loadeth with all the hard terms 
that Fulian the Pelagian uſed againſt the Or- 
thodox in thoſe days, which however have more 
of paſſion then of argument. Arminix alſo, ut 

ſupra, earneſtly contends for the fame, viz. that 


though God concurs to the act, yet he doth not 


influence the will: but that he holdeth hls power 
and influence, as it were in ſuſpence, till heknow 
which way the creature will -act; and then he is 
ready to coricurr with it, they are very ar 
tat 
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that God muſt be the Author of fin, and can+ Arm/ut ſa” 
not be conſiſtent with himſelf, in his Laws and fr4Se#-23 


* Government ; yea, that Heaven and Earth muſt 


be mingled together, if God determine the-erca; 
ture to. nful a&tions ; This therefore is the Que- 
Rion now to. be explained andproved. 


SE C-T. IIL 


V H E N we lay, God doth predetermine 

the Creature to finful ations, we 
mean only, that he doth incline and guide them 
to the ſubſtance, and matter of the acts, not to 
the ſinfulnefs which cleaves to them : the acts 
themſelves, as the natural operations of mans 
underſtanding and will, or of the inferior facul- 
ties (lo far as ſubject tothe. will) are naturally 
g00d, , moccedin tom the faculties which God 
hath made, and tending tothe ule and benefit of 
man; thus they are from Gad the Author of all 
good, and there is neither moral good, nor evil 
contained in them, as they. are the meer exerciſe 
of natural faculties, about their natural proper 
objets : But further, as theſe ſaculties come 
under the Law and Command of God ; ſo-they 
are capable of moral good or evil, by being con- 


| for to, .or difſenting from his Law; this 1s 


an external_relation, or denomination of aQions 
from the xelpe&.they have to the Law, neither 
intrinſecal ro.them, "or inherent in them: e: g; 

MT FO : Ari 


N 
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An act of hatred is good, asit is anaverſation 
from evil, it isneceffary for man that he may de- 


cline that which ſeems hurtful to him, thus far. 


itis from God as a natural aQtion : when itis 
exerciſed upon that which God requires him to 
hate; then it is morally good; and whetithat is 
hated, which is commanded to be beloved, then 
itis morally evil; therefore the moral good and 
evil of the at of hatred, is but a reſpect to, 
or denomination from the command, which it 
obeycth, or difobeyettf'? God therefore inclineth 
the Creature to this, andall other aQs, fo far 
as it is. the natural exercife ofthe will towards 
an appearing evil : but that this a& is morally e- 
vil, is, becauſe it breaketh the command of God, 
or-tendeth to an obje&t which ought to be be- 
loved ; and this proceedeth from the ignorance, 
or malice of mans heart, God not preventing 
that error- or diſobedience. By determining the 
Creatures to their attions, we mean not, that 
God doth compel or force | wg to at; For 
then their Natures and Faculties would be gi- 
ven them in vain; not that the creatures are 
meerly Gods inſtruments in ating; they are 
his 'moral inftruments, as they areall ſubjec to, 
and uſed in his moral government of the World: 
they may be called his inſtruments improperly, 
as they can do nothing without him, nor no-= 
thing, but what he pleaſeth ſhall be done; but 
they are not proper, and natural inſtruments 
without any a@vity in themſelves, but'only a&t- 
ed by God; for then all the diſtintton of na- 
tures were vain; what need the-diverfe faculties 
and virtues, -and:organs of creatures; i _—_ 
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do nothing with them, but are ali uſed by God, 
as helpleſs inſtruments are by man : but by pre- 
determination we mean, that God in anyncon- 
ceivable manner doth incline and guide his cxea- 
tures to every action, as well as help them in 
acting, and that powerfully and cffeQually; fo 
that there is nothing aRed by the creatures, but 
what God doth by his power incline and de- 
termine them to; this he doth immediately by 
hunſelf , being every where preſent, not only 


| With, but in the creatures, and as figaxto them 


as their own faculties in reſpect of place, though 
not of nature, and he doth this in a way agre- 
able to the nature of every creature, ſo as not 
to be inconliſtent with the principles which he 
hath given them : with natural and neceſſary 
agents he {o concurreth and determineth them, 
that yet they act according to their own in- 
Clination : A Stone falls down neceffarily from 
its own gravity : and a Plant grows from its pla - 
ſtick virtue,though both are determined to thoſg 
actions by God : and creatures that have know- 
ledge, and fome power to govern themlelyes 
more or leſs act -according to their - own incli- 
nation, and apprehenſion, though God incline 
them to that. Thus as natural agents act from 
an internal neceſſary principle, and not as meer 
Machines and Brutes from their own knowledge 
and inclingtions,notwithſtanding predeterminati- 
On, ſo men act rationally and freely according 
to their nature, though always predetermined 
by God in their actions. , It Man acted not 
freely , his actions were not humane- actions, 
and fo not capable of ge and puniſhment, 
' | 2 not 
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not his, but Gods: On theother lide, if God 
can determine natural and ſenſitive agents with- 
out violence to their nature; without ſuperſeed- 
ing their internal principles; he can allo , by 
his infinite power ſo determine man to his acti- 
ons, asto preſerye his reaſon and will inviolate 

in juogment and liberty, and doth fo ordinarily ; \ 
though in ſome extraordinary caſes, he doth 0- 
verrule and: overpower them. « 


43 got | 

I therefere lay down this Theſis, That though 
man att rationally end freely, yet God doth incline 
and determine him to att by his almithty power. 
This I ſhall prove generally of all actions, and |, 
particularly of ſinful aftions. Jer. 10.23. The 
way of man 1s not in himſelf, Ir is not in man that 
walketh to direft his ſteps, Junius, Non penes eſt |, 
hominem via ejus, 8c. mans way is not in his 
power: The Vulgar after the Septuagint, Nor 
eſt hominis via ejus QC. mans Way i not hu, It 
mans ways be not inhis power, then it is God 
that determineth and gnideth them : to direct 
mans ſteps*lyeth mainly in determining him to 
act, and which way to act; then r # not in him 
that walketh or afeth ; and experience ſheweth 
how unable men are to determine themſelves 
in ordinary actions, and for extraordinary, the 
wiſer men are to foreſee difficulties, and to 
weigh reaſons on every fide, the more they he- 
ſitate what courſe to take. And what mean- 
eth that we pray to be directed in every thing, 
by committing our ways to God, andinot — 
to our own underſtanding, by truſting in him an 
acknowledging him in all our ways, £/al. 37. 5. 
Pra. 3» J5 
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Pro. 3.55 6, If we can determine. and guide 
our ſelves, if God cannot determine. us with- 
out overtirowing our nature? for all external 
providences of opportunities, motives, Cc. will 
not determine or dirett us, without an inward 
infuence upon our. will: nor yet can there be 
a concurrence ofdetermining circumſtances with- 
out a determining power upon thele creatures. 
Atts 17. 25, 26, He giveth to/all life, ard 
breath, and all things, QC. and hath determined 
before the times, and the bounds of mans habitati- 
075, Where do Men ule more liberty then in 
chuſling their dwellings and imployments ? yet 
theſe were determined from eternity, and then 
they muſt be determined in the choiſe of them, 
or elle they would be uncertain. Again, God 
giveth men not only their beings,-bur all things 
that belong to them,and one thing neceſlary is,to 
guide all their a&tions: the Apoſtle here prov- 
eth, that Cod muſt not be worſhipped by. ma- 
terial Temples, &c. or mans devicc;'' þecaule 
te needeth nothing, but giveth. man all things. 


But it may be ſaid, ſan may chuſe whether he 


. Will worſhip him or no, his actions are Wholly 11 


his own power ;, and ſo God may receive ſomething 
from him. This cannot be without God pive 
him all things, even the determinations of his 


; will, to worihip him, as well as a law to ferve 


him by. 1 paſs the 28 ver. uſually alledged in 

this Argument , becaufe it ſpeaketh of Gods 

Omnipreſence with men, not of his co operati- 

on, Rom. 11.36. of him, and throuzh him, and to 

him. are all things, &c, of God, as the firlt cauſe 

and principle » making and deſigning them 79 
| B 
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himfelf «s the laſt end; -4d through him, as 
guiding and- carrying them to that end : I ob- 
terve the Apoſtle faith, all things, thereby ex- 
cluding nothing; and the occaſion of thele words 
was a difcourte concerning the rejecting of the 
Zews, the calling of the Gentiles, and the final 
uniting of Few and Gertsle in one Church with 
all the Providences, whereby all thele things 
ſhould be brought about ; wherein are - contain- 
ed all the moral ations ofmen, and thoſe which 
ſhould be leaſt determined by God; and yet 
all are of ' him , either 'as the Author, or as 
the Deſigner of them, and all are deſigned to the 
end of his glory; and if he hath deſigned all 
things to himfelfto a certain end, as the fove- 
reign diſpoſer of all (as the context fromv. 32 
imports) then all muſt be through him, r. e, 
brought to paſs by him, and ordered to his ends ; 
as he that wills the end muſt will the means allo ; 
{o he that'btings about the end ruſt uſe the 
means allo, ow influence them: nor may. it 
be ſaid , that Gods foreſeing mens fins , the 
=_ rej-&ing of Chriſt, which is the inſtance 
re, did thereupon reſolve to make this an _ 
occaſion of calling the Gentiles, and the fur- 
therance of it; and their call at laſt, a means 
of recalling the Fews ; for the Apoſtle ſaith v. 32 
God hath concluded them all in unbelief, that he 
rizht have mercy upon all: Euve«Acrms hath-ſhut,or 
locked they uptm unbelief : and there are innu- 
merable other ations which muſt be determined 
by God, to make this means work to this end ; 
and why not their unbelicf alſo ? and how are 
all deGgned by him, brought to-paſs by = 
| _ 
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for, himſelf; if. not the Fews unbelief, as well as 
their rejetion? or how elſe doth this clear Gods 
proceedings, which is the Apoſtles intent, v:z. 
that Gog t the ſovereign firſt cauſe and worker of 
all things for himſelf as his la end. What needs 
this to ſilence carnal reaſon, unleſs God deter- 
mine to. all ations both good and evil ? I fur- 
ther argue ad hominem, it God concurr to £eve- 
ry at, theh he alſo moveth and. determineth 
the will to act; for the Creatures having a Be» 
ing, and Faculties , Objeas, and all things: requi- 
lite to att; is as able to a without any influ- 
ence from God, as to determine it. felf whe- 
ther it will a& or no without . him ; why may 
not the Objet, and Motives, and. Natural Princi- 
ples be ſufficient to the operation without God , 
as well as to the determination ? ſurely we find 
moſt weakneſs in this: weare apt not to regard 
the  obje&”, .not ta heed the motives, not to 
be moved by.them,, to forget ther, and after 
conſideration to. be uncertain which way to take : 
moreover, if the creature may aC& without Gods 
concourle, why may it not exiſt without actual 
conſervation ? ſeing Being is a more ſtable thing 
then the ations of mutable faculties: if God 
_ could make creatures independent in their ope- 
rations, (as this Author contends why may he 
not make them independent in their being, z. e. 
give them a being, which ſhall need no more 
influence from . himſelf? and this to do be as 
great a perfetion in God, as to do the other *? 
and ſo God having given the Creatures their be- 
ing and faculties, and.all things convenient for 
them, muſt have put them out of his own hands; 
B 4 can 
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can work no more upon them, unleſs miraculoul[- 
ly overruling the principles he had given thein 
and breaking the order which he had made. * He 
requireth us to' prove, That it implyerh a con- 
tradition , that the Creatures ſhould be indepen- 
dent, (| {uppoſe he meancth in operation) which 
is not reaſonable ; for inmoſttruths we cannot 
eahly ſhew their conneRion with the firſt truths, 
fo as to reduce the contrary a4 abſurdum , 
though we confeſs that every fallity doth imply 
and may at length be reduced toa contradifti- 
on. Yet] ſhall attempt it in two Reaſons. 


1. If a creature may be independent in its 
exiſtence, {o'as roneed no conſerving power from 
God : then a creature may be fo made, as that 
God cannot unmake or anhilate it; and that a 
creature ſhould receive .its whole being from 
God, and he be the abſolute firſt, and original 
cauſe ofthat Being, and yet not'be able to take 
away that Being, is (I think) 'a-contradiftion. 
How is he the abſolute fountain of being, if a- 
ny thing can uphokd a Being, not only without 
him,” but even again{t his will and power ? I 
prove the conf{equente : Annihilation is only the 
taking away of a Being, 'or making the a 
ceale tobe'; and thereſbre cannot be wroug 
by a poſitive ation, ' but meerly by withdraw- 
ins that which upholdeth the being : now then if 
God do not uphold the Being of the Creatures, 
he cannot annihilate' them by withdrawing that 
ſaſtentation, and therefore not at all: 1n-fike 
manner, If a creature may be independent in opa= 
ran, then.God cannot hinder the operations 
I 234 [kg EF 19046, A QF SS ] ot, 
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of the creatures ; he cannot hinder them by 
a politive aft; tor a poſitive at muſt have a 
politive term and effet, not the meer hindrance 
or not beins of an at : he muſt therefore hin- 
der them only by ſulpending his influence or 
not atall; if you ſay, he may deſtfoy the facyl- 
ty, that alſo muſt not be done by a poſitive at; 
but by ſubſtraRion of influence: now that God 
having given his Creatures faculties to a& , 

ſhould not be able to hinder them, and yet de 
the author of liſe and breath and-all things, 
is ſurely very near a contradiftion, as well as 
againſt Scripture, and experience, which tell us 
that God hindreth men in their deſigns and ati- 
ons, by hiding Wiſdom from their eyes, by 
cauling them not to ſee things, and not to find 
heir hands, Fc. 


If the Creature depends upon God for al- 
iſance to its aRion, but not to be determined 
and moved by him to a&t, then the Creature de- 
termineth God whether he ſhall aſſiſt or 10, viz, 
to aſſiſt if it pleaſe to att; and to forbear if i 
be not minded to at... And thus a preat part of 
Gods Providence over men ſhall Roehd upon 
men; which is a contradiftion to his Being the 
firſt mover and ſole Governor of all. AnJ further, 
if the Creature determige God toits aſſiſtance, 
and to what kind of aſſiſtance he ſhall give ac- 
cording to the nature of the att, which ut will 
excrt, then the a&@ of the Creature i is in nature 
before the aſſiſtance of God : for God waiteth 
| toſee which way the Creature will a&, before 
be afforderh his aſſiſtance : and then the ſecond 
caule 
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cauſe aQteth in nature before the firſt, though 
it cannot a&R without him ; and the firſt caule is 
ſubordinate tothe ſecondin Operation, and muſt 
concur as an infcriour leſs principal cauſe: As 
vhen the prigcipal Workman begins to move 
and aR, the leſs principal that are to help him, 
and to concur to the ſame a, (ſuppole to lift 
or draw) take there hint , when to att with him. 
But to aſcribe any of theſe things to God mak- 
eth him no firſt cauſe, and ſo implys a contra- 
dition. But that God determineth the will of 
Man or cauſeth itto a, as well as aſſilteth it 
in aQing, I thus prove; when God aſlifteth the 
will in aQing, he isthe cauſe of the AR, as well 
asthe will ; not partial, for then the a& is part- 
ly Gods, and partly mans; therefore a total 
cauſe, not co-ordinate ; for their cannot be two 
total. co-ordinate cauſes of the ſame act, that 
ſhould equally and totally cauſe that act z there- 


' fore God is a ſuperiour cauſe, and the crea- 


ture ſubordinate to him : Now if God do cauſe 
the act -of the will as a ſupcrionr total caule: 
What is this but to cauſe the will to act? and 
that is to determine it :. he doth not produce 
the act in: the will, as a meer paſſive power 
but together with it produceth the act, as a Su- 
periour cauſe. Whereinlyeth this ſuperiority, 
unleſs he cauſe the will to act ? how elle is he 
in any ſort above and before the will in the act ? 
and this is the previous determining influence I 
was to prove, Vid. Twiſs. Vin. Gra. Lib. 2, 


Digr, 8. 
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In the next place it is to be proved direRly, 
That God doth predetermine man to the matter of 
ſinful ations, though he concurreth not to the wvitio- 
ſity of them : Give me leave to premile one con- 
liceration, viz. If God predetermine natural a- 


gents to their natural attions, (as is generally ac- 


nowledged)) and yet concurreth not to the defetts 
of them, or to the monſtroſity or deformity of their 
effefts, though he be with the creatures the cauſe of 
the effetts themſelves ;, why may we not with the 
fame reaſons lay, that God doth predetermine man 
to thoſe a*tions, wherein he ts morally defettive, and 


yer God be no cauſe of , or chargeable with that 


defeft ? and further it is confeſſed, that God doth 
concur to the att both in naturals and morals, to 
which the defe cleaveth ;, So that he is a caule, 
atotal cauſe of that at, together with the crea- 
ture: Now, If the defeQive ation may real- 
ly proceed from God as a proper efficient cauſe, 
and that moſt principally, and yet the defeRtive- 
neſs not be aſcribed to him, how ſhall he be char- 
geable with thoſe defeRs and deformities, meer- 
ly for inclining and determining the creature to 
at, without whick it can no more determine it 
felf, then it can a& without his concourſe ? But 
I prove it by Scripture : God ſent Foſeph into 
e/E7ypt, when hisBretheren fold him: He har- 
dened Pharaoh's heart, when Pharaoh hardened 


' It: It was of God that Elre's Sons hearkened not 


to their Fathers counſel : Nor Rehoboaw to tifat 
of the Old Men: God gave to Abſo/on his Fa- 
thers Wives, and when he lay withthemonthe 
Houſe top, God did it : He commanded the e- 
yil Spirit tq deceive Ahab , and faid he ſhould 

- | prevail 
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prevail : The Afyrians and Caldeans were his 
Rod, yet they tinned in {poyling //rael : The 
Jews and Pontins Pilate in killing our Saviour, 
did but what God had determined ſhould be 
done; and thoſe Fews who were diſobedient to 
Chriſt, were before appointed to it : Theſe Scrip- 
tures and the like do at the firſt appearance hold 
forth ſome Ordination and prevalent Influence of 
God upon ſinful ations, and not only an idle per- 
miſſion, or ſuch a co-operation as leaveth the . 
creatures indifferent to act, or not to act: But 
| ſhall ſingle out two or three of thele inſtances, 
and argue from them. 


1. Inthecaſe of Pharaoh, It is eight times. 
ſaid, that God would and did harden his heart, 
that he might not let [trael go; from Exod.g.21. 
to the end of that Story, Chap. 14. where it is 
to be obſerved; that when God ſent the farſt 
meſſage to him, he foretold 2/o/cs, that he would 
harden Pharaohs heart, that he ſhould not hearken. 
to allthe ſigns he ſhould do: and aiterwards when 
it was ſaid, God did harden his heart, it is twice 
added, as he had ſaid unts Moſes: here is a pre- 
dition, that God would harden him, and his, 
acual hardening was reported as the fulhlling 
of that prediction; ſure this impiyeth more, 
then, that God would permit him to harden him- 
{ſelf ifhe would, and that he knew he would do 
it,* But the Author ſayth, The Hebrew Phraſe 
has a more ſoft ſignification, and might be more 
mildly expreſſed;, Yet Interpreters generally ren- 
der it by the Term hardening,: And we ſhall 
fee how the beſt Interpreter (the Scripiany; f | 
c 
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fſelf )underſtandeth it:It is alſo ſaid that Pharavh 
hardened his own heart. i.e. he reſolved not to 
let Iſrael go, and to that end he ftrensthened 
himſelf by all the reafonings and pretences that 
he could, that he might not be- moved by the 
meſſages and miracles of Moſes; but whether 
orno God might influence in guiding andinclin- 
ing him, let the Apoſtle be judge Rom. 9. 17. 
&c. where having laid down this poſition. v.16. 


- as the reſult of his argument, from the inſtance 


of Facob and Eſa, wiz." That Eleftion is not of 
him that willeth, cr of hum that runneth ;, but of 
God that ſheweth mercy: wherein is implyed, 4 
par, that non-elettion alſo is not of him that 
willeth or runneth well or ill; but from the 
lovercign pleaſure of God: this latter part he 
proveth by the inſtance of Pharaoh, that his non- 
electionor reprobation was not of himſelf; but of 
the ſovereign will of God, becauſe the Scripture 
teſtifie, that God raiſed him up, (made him, pre- 
pared him, as othersrender Exod. g. 16.) onpur- 
pole toſhew all his wonders upon him, and to 
Slorifie his power in his juſt deſtruction : God 
did not therefore barely ſuffer Pharaoh to har- 
den his heart, but he did intend to harden him, 
and from thence to take occaſion to manifeſt his 


| Power and Juſtice ; therefore the Apoſtle inlerts 


from this inſtance v. 18. that God ſheweth mercy 
on whom he will, in deſigning and preparingthem 
for mercy, and whow he will, he haraneth, though 
not with the ſame manner of efficacy : that he 
ſoftneth thoſe whom he ſaveth, yet not without 
an efficacious Decree and Influence ; elſe why is 
the att of hardening aſcribed to him ? or what 
| ground 
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ground were there for the objection enſuing, 
v. 19. Why deth he find fault * Who hath reſiſted 
his will? fGod had nowill atall, or actiye in- 
fluence upon the ſins of men, but only ſuffered 
them to act, or not to act, and perhaps forcknew 
what way they would take. The Anſwer to 
the Objection is yet clearer, v. 20. Nay but, O 
Han ! who art thou that anſwere#t again to God? 
which- is forbidden to Servants towards the:r 
Maſters Tits 2. 9. Shall the thing formed ſay 
ro him that formed it, why haſt thou made me thus ! 
Here the matter is clearly reſolved into the will, 
the active forming will of God, which is confir- 
med by the fſimilitude of the Potters diſpoſing 
of the Clay, according to his pleaſure, for hono- 
rable or diſhonorable employments, v. 21. Now 
the Potter doth make a politive diſcretion or 
difference betwixt ſeveral parcels out of the 
ſame maſs for ſeveral uſes; one parcel he inten- 
deth for honorable, and the other for diſhono- 
rable uſes; and then he formeth and fitteth them 
to his own purpoſe z he doth not make up ſome, 
and lay others upon the Wheel, waiting to ſee 
which way they will determine themſelves , 
whether for better or worſer fort of Veſſels, 
and then ſtrike in with them according to their 
own determination: and thus alſo the Apoſtle 
calls them Veſſels fitted, made up, or faſhioned for 
deſtruftion, Korrupms wwe. I know God acteth 
not uponthe wills of the ungodly in the ſame 
manner as the Potter doth on the Clay ; but 
if he. had no ordinative or determining infly- 
ence upon them a their ſinful motions, then 
were there no fimilitude at all, betwixt Gods 
| acting 
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acting upon men, and the Potters upon . the 


. Clay, and their diſpoling of both: nor had it 


been at all pertinent, for the Apoſtle to have 
alledged the incomprehenſible ſovereignity of 
God to ſolve the objection, when he might 
readily have ſaid, God hardeneth no man, but 


_ only leaveth him to difpole of himſelf either to 


hardning or toftning as he pleaſeth : ifit be ſaid, 
the Apoſtle {peaketh here of the Decree, not of 
the act of hardning ; Ianſwer, If God decrce to 
harden a man, it followeth, that he ddth actu- 
ally do it in time, and in the inſtance of Pha- 
raoh the Argument is from the execution to the 
Decree ; God did harden Pharaoh's heart, and 
the ground of it was; becauſe he intended him 
and raiſed him up on. purpoſe to magnifie his 
power and ſeverity on him : therefore God did 
more then onely ſuffer Pharaoh to harden his 
own heart. 


2.Concerning Abſolox's InceſtGod ſaith, 2Sam, 
12.11,12.1will raiſe up evil againſt thee out of thine 
own houſe ;, I will take away thy Wives; 1 will give 
them to thy Neighbourhe ſhall lye with thews ; I will 
do this before all [{rael, and before the Sun. Here I 
obſerve the event Abſolons Inceſt certainly fore» 
rold and threatned,as that which ſhould infallibly 
come to paſs,'; and that not out ofa ſpeculative 
preſcience, God barely forſecing it would. be z 
but out of a practical and firme purpoſe, that it 
ſhould come to pals for puniſhment to. Paved, 
and. alſo that God doth three times -afcribe it 


to; himſelf, as that he would bring tapas and /74-Da- 


A thi gowns 
Þ., 1812, 


all.to humble David the more ; how.ſma | 
wou 
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wonld it have been, if he had ſaid, thy Son wal! 
defile thy Wives, | forcknow it, and I will per- 
mit him to doit, z.e. I will not hinder him : 
ſeeing for all this it had been in Av/olon's pow- 
er to have committed the {in, or to have for- 
born as he pleated; where then would have been 
the certainty of that cvent; or the penalty of it » 
to David? or why doth God in ſo many expreſs 
words, take it upon himſelf, when he meant nd 
more then not to prevent it by his almighty 
power ? "whereas it was ſtill indifferent in the 
reſpe& of his purpoſe and in reſpe&t of Abſolon, 
the immegiate cauſe, whether it ſhould have 
been, or not have been: for by this DoRrine; 
as men-{in without any cetermining influence 
upon their wills, or ations, fo they avoid fin 
(as oft as it is avoided without ahy effe&tuall 
prace) by their own ſelf motion and determinati- 
on, without any influence from God inclining 
them that way : and thus Abſolons fin muſt have . 
been meerly indifferent and uncertain, notwith- 
ſtanding the predi&ion ind- threatning, if God 
had no influence upon the natural ations, -which 
were the ſubjects of his fin. Like to this is that 
1 Kings 22.22, 23. where God commiandeth the 
Iying Spirit to goe forth. into Abab's Prophets 

| to perfwade him to gd up to Ramorth-Gilead ;; 

and promiſeth that he ſhould perſuade him and 
prevail; and it is added, that the Lord had | * 
| put a lying Spirit into the mouth of all bis Prophets. > 

li Now to paſs by what is Dramatick in this Story, 

and ſo not fit for argument : it is manifeſt that 

God did purpoſe that the lying Spirit ſhould* in- 

ſpire Ababs Prophicts, and riot only permit hint 

be | to 
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to Up it ifhe would when he might alſo have fot- 
born, if he had pleaſed: likewiſe that God 
relolved and foretold Aficaiab, that this-lying 
Spirit ſhould perſuade and prevail with. Abab, 
that Ahab fhould go up to. Battel, and ſhould fall 

\Þy , there by the unjuſt hand'of the. Syrians. Whence 
could theſe indifferent and free effects have. any 
certainty of future election, unleſs Gad had a de- 
terrhinning influence upon: them > for as to: ſe- 
cond. cautes they were all:indifferent and uncer- 
tain : will they ſay, God only permitted -them, 
and forefaw them : that he meant not- that the 
Spirit ſhould prevail ; as if he would make it pre- 
valent,. but:that he foreſaw it would. prevail ? 
letus remember. that preſcience and bare per” 
miſhon have no cauſality, nor make any -thing 

'F / certainly. future; bur..this ſeduction and- fall of 
Ahab, : are. . not only foretold , bur penally 
threatned,, as' things - determined to. come 
to pals; ctherefore. there was a cauſal | influ- 
ence upon theſe acts, and-not a bare'preſcience 
and permiſhon; of them.; Parallel alſfo-, is the 
2 Thef. 2.4412. God-ſhall ſend them ſtrong de- 
luſions, that they may believe a lye, that they all 
way be damned who believe. not the truth, &c. 
This alſo..is penal +and--certainly appointed and 
threatned,- not barely foreknown; the meritori- 
ous cauſe' was, That men received not the love of the 
. Truth, believed it not 7 dt had pleaſure in un= 
righteougneſs : The means whereby : theſe errors 
were wrought, were theunrighteous deceits of 
Antichriſt, with all decervableneſs in them, &c. 
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i | 2: 9* the end, that they might be dammed, for their 
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= what made theſe; errors 'take with men > why+ 


could they: not eſcape them, at leaft the ,moſt 
Srofs'and' damning of them ? . ſurely if. in theſe 
things they were to free that they might act or 
not actz" they might eſcape: but the reaſon why 
they cannot 1s, God ſhall or will ſend'ithem |_ ws 1, - 
Aa &«'Tvis 0 ©£05 EE pYE0) TAC: th effica- 
ciou error ; therefore God in his righteous judg- 
ment-makes it effectual; and prevalent by influ- 
eficinp the acts of their underſtandings, &'will,and 
leaving them to the obliquity. iy 6: 

3. - Afts 4. 27, 28. The Fews 'and their Ryu- 
lers in killing Chriſt'did; Whatſoever the hand 
and the counſel of God determined ſhouldbe done : 
I will: ttot lay much frets upon'the"tiſtinctien 
of the 'words hand antticounſel 5 Bot 4 thus ar- 
Sue : All: that the Jews: did in killing our Lord 
were wic ke aftions, and yet all predetermined and 
—_ by the Decreevf God ;| but whatſbever 

od decreeth ſhall be-done, he'doth in' ſome 
manner bring to paſs. by his power, -and'influ- 
ence ;-therefore God hada powerful--influgnce 
upon theſe wicked actions*of the Fews.-* To this 
the Author anſwereth ---Thar God foreknowing 
that the Fews would mivirder Chri#t, did determine 
tbe circumſtances, andhow fav they ſhonld go. But 
did not God decree and: appoint'the-\death ' of 
Chrift;'and in what manner, andin' what place, 
and by wh om he ſhould be ſlain > 'Yid!/he not 
promiſe it to the Church of 61d, that'by his fripes 
they ſhould he healed,” and that upon hite, ſhould 
be laid oll onr iniquities? did God' tdrefee the 
Fews would kill him; an4 then order that the 
ends and effects of his death ſhould'be falyation 
| | EET # 
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to his Elect > did not God ſend him into the 
World on purpoſe to dye > he was d livered, Acts 
2.23. 49:70" given up bythe determinate counſel 
of God, before the Fews could kill him : If God 
did not determine the death of Chriſt, then was it 
uncertain, and he might, or might not have been 
flain, for any thing the Providence of God did to 
bring it about; and then, the whole Work of Re- 
demption was uncertain alſo ;'for that depended 
6n Chriſts death, and his death depended wholly 
upon the undetremined fickle will of Man. More- 
over, If God determined how far the Fews ſhould 
proceed, (as is granted) I ask; Is this meafit poſi- 
trvely, or negatively? if poſitively, that they ſhould 
do ſuch things to him v. g. ſcourge him, blaſpheme 
him, crown him with thorns, Crucifie him, &c. then 
he determined finful actions ſhould be done, and 
!o muſt influence the doing of them : If vegas 
tively,, that God foreſeeing all the Fews would 
do, only. determined that they ſhould goe no 
farthet, e.g. 708 brake his bones, not keep him in the 


grave, Xe; then it would follow, that God te- 


ſtrained afid withheld them frocti doing, arid will- 
ing theſe things'z even ſuch as were in their pow- 


ertodoif they pleaſed ; arid then there is a prede- 


determination of the will, ' even without grace. 


You will ſay, This determination was to hinder fin, 


not to ſinful ations : True, but if no determin- 
ing influence were needful to thoſe aftions; where- 
by all'the promiſes and prophecies' were fultE 
led inhis death and circumſtances thereof, what 
needeth a predetermination to reſtrain the Fews 
from-doing more then was fetetold ? might fiot 
their - will have been truſted . the one as well as 
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in the other. > or did God foreknoiw, that they 
would have done more, if he did not determine 
to prevent them ?. then there are futurities, 
which God never decreed; or God foreknow- 
eth what never ſhall be. Qther Scriptures I - 
paſs by for brevity ſake; only remarking that the 
harſher terms, which are uſed to expreſs Gods 
Providences about ſin by fome Divines, and 1o 
tragically exagitated by others, are for the moſt 
part taken out of Scripture: and- therefore it 
would become a Divine, that excepts againſt the 
Doctrine and the expreſſions, firſt, ſolidly to an- 
{wer the Scripture from whence they are ta- 
ken. Give me leaye to add one Argument or 
TWO. 


I. If God certainly foreknows all the ſinful atti. 
ons of Men, (as is granted by our Author) then 
theſe ſinful ations were certainly futare ;, elſe Gods 
foreknowledge were not infallible : If they were 
certainly future z whence had they that certain 
futurition* not from divine preſfcience, that {up- 
poleth them future, but doth not make them ſo ; 
nor from ſecond cauſes, they were future before 
theſe had a Being; and when they do exiſt, they 
are free, and there is no certainty. whether they 
will act good or evil: and in particular actions 
there is no certainty whether they will act or 
not: There is therefore nothing that maketh fin- 
ful actions future, and ſo the, objects of preſci- 
fcience., but that which giveth futurition to all 
things; the Decree or Purpoſe of God, that thoſe 
actions ſhould be, and that he will permit the 
creature toact them inordinately ; ey God 
I *"& ecre 
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Decree that ſinful actions ſhall be, then his pow- 

er and influence doth concur to the cauſality of 

them : as phyſical actions ; for what God decre- 

eth ſhall be, he decrees by his own Providence 

to bring to paſs. The Author by way: of pre- 
vention to this Argument ſaith, That the man- 
ner how God foreknows things is unſearchable, and 
and not at all neceſſary for ws to know : and is it 
neceſſary that we ſhould know the manner .how 
God predetermineth the will to all its actions ? 
or do we indeed know the manner of any of 
Gods acts, either immanent or tranſient > and 
yet Scripture and Reaſon may ſheiy us that there 
are ſuch actions : Scriprure tells us God fore- 
knowethall things ; and Reaſon tells us, that can- 
not be foreknown, or known to be future, 
(which is all one) which is not future : nor can 
any thing be future z but what God determineth 
ſhall be, becauſe all things are of him, Rom. 11. 
36. therefore there is a Decree and a providen- 

tial Influence-about finful ations. Nor will the 
Feſuiſts ſcientia media, avoid this argument, viz. 
That God doth not foreknow contingent things, ei- 
ther as future abſolutely, or as meerly poſſible : but 
he knoweth them conditionally future, 1. e. ſuppoſing 
ſuch aud ſuch circumftances, he knoweth what will 
follow e.g. God did not know that Adam would 
Fall as a certain future event, nor did he. look 
; upon it only as-poſſible, that he might fall ; but 
he knew if the Serpent tempted, and his Wife 
perſuaded in that manner, and with thoſe circum- 
Aances which afterwards came to pals, that then 
he would yield: If this were true, then he hath 
no certain foreknowledge of contingent things , 
| on bur 
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but only a probable conjefure at events: then 
how was Cyr#s his Name and ViRoriesz Alex- 
ander's Succels ; aud a!l the circumſtances of our 
Saviours Birth and Death ſo punRually fore- 
told > but further, [s it indeed certain, that 
men will a& in ſome certain manner, ifſuch cir- 
cumſtances do concur 3 that Adam would fall in 
thoſe circumſtances, which afterwards ſurround- 
ed him ; how then is the will indifferent to act, 
or nottoa&t in the moment immediately before 
It aterh, notwithſtanding all motives and circum- 
ſtances, which they contend to be eflential to 
it? and ifit be not certain that Adam would fail 
in thoſe circumſtances ; then it was only certain 
that he might fall if he would, and God did not 
prevent ; and fo his fall was but a' meer poſſi- 
bility. Once more, I would fain know, how 
God did foreſee the various circumſtances of the 
ſecond cauſes; if as future, then he determined 
that ſuch circumſtances ſhould befal the crea- 
tures, and then knew, what they would do in 
thoſe circumſtances, which is all one as ifhe had 
determined what they ſhould do: as if God 
forclaw Adazs would fall, if he were fo temp- 
ted, ifhe did not hinder him; and he did pur- 
poſe to ſuffer him to berempted, and not to pre- 
yent his fall ; becauſe he had purpoled to per- 
mit it. But if God foreknow the contingent cir- 
cumſtances of ſecond cauſes in a middle way, #.4. 
what theſe circumſtances will be, ſuppoſing 0- 
ther circumſtances, then the queſtion. will re- 
turn # infinitum : it remains then,that he muſt 
know them only as poſſible, viz. that God knew 
Adam might be tempted, ard that if be wert temp- 
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ted, that he might fall :- by the ſame reafon, God 


knew only, that the Devil might; tempt him'; 
and that the Angels might fall, and. become 
tempters ; or that man-{might be tempted ſome 
other way ; or fin without temptation, and 1o 
God foreknows no contingent. things , but anly 
knoweth them to bepoſſible, z. e. that they may 
be ifhe pleaſe; and ſo this overthrows inſtead 
offalving Divine preſcience. Nor doth the new 
device, which our Authar ſeemeth-ro favour, 
viz. the diviſibility of Gods eternity, ſucceed bet- 
ter : for if God know all things, only beeayſe he 
is lucces{ively coexiſtent with. them, and ſo be- 
holds them as they arc; then he did not foreknow 
them from all eternity, .or before they did ex- 
iſt, nor in one eternal Gmple a&, but by many 


Hlucceſſive atts , this may be called knowledge 


and intuition if they ipleafe, but it is not fore- 
knowledge. | 


2. If God do not determine mens wills in evil 
ations, as to the a&ts themſelves, this would 
greatly weaken our ſubmiſſion to God, and our 
forgiving of men, when evil befails us; for we 
cannot fay, that men are Gods inſtruments : that 
God took away Fobs Cattel ; but the Chaldeans, 
for they might either have done it,. or forborn, 
for any influene God had onthem; norcould God 
hinder them without a miracle; fo that it was 
wholly they, not God that did it : nor can we 
ſlay, God for holy ents hath purpoſed and fuffe- 
red theſe things to come to pals for it God 


hath no influence upon the will in acting them, he, 
did never purpoſe them or deſign them, to. big 
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own wiſe ends; but foreſaw that creatures would 
do them, and refolved'to let them alone, and at 
the moſt ,. reſolved only to put ſome bounds and 
limits to them. If God do not influence the 
wills of men, we are much: more at their diſpo- 
ial, yea at the difpoſal of the Devil, then we 
would willingly be, - | 


3- Ged raiſeth up the Wicked to puniſh the ſims 
of his people';, as the Afſyrians Iſa. 10. The Cal- 
deans Habak. 1. 12, and many others: and this 
1s expreſſed by calling for them, appointing, a- 
nointing for this work,i ordaining and eſtabliſh- 
ing them for judgment and corre&ion, Fob 1. 12. 
Rirring up their ſpirits, raifing them up to be e- 
nemies, &c. wherefore God::calls them his ſer- 
vants, becauſe they do'the work he hath ap- 
pointed them; though they thought not 
{o; but were for the moſt part Invaders, U- 
ſurpers, and the Diſturbers of the World : If 
God did not determine their wills, then they 
were indifferent to do, or not to do, theſe things, 
for all the appointment and providence of God: 
beſides puniſhment, and corre&ion, are judicial 
as, ſuch as God might juſtly execute, yea muſt, 
in the ordinary courſe of his government of the 
World; it isnot therefore unbecoming him to 
appoint his executioners, who ſhall fulfil his will, 
and to cauſe them to do it, though they mix 
their own fins and paſſions in doing it; or thin 
not of any thing leſs, then pleaſing God in 
what they. do. If God only foreſee what the 
wicked will do, and permit them to do it a- 
gainſt his people,, then he.doth not/appoim..thele 


affli- 
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afflitions for ſin, but only permit them ; nor is 
It certain, that ever thoſe judgments will come, 
becauſe it is in the power of the inſtruments 
to be, or not to be, the Authors of ſuch cala- 
_ Thus much for the proof of the Que- 
10n. 


SE CT-TIV. 


V 'T E muſtnow conſider what the Author 
objeeth againſt predetermination to 
{inful aQions. | 

He faith, Theſe ſentiments muſt ( he concervs) 
to any impartial underitanding, leave it 10 way 
ſuſſiciently explicable, how the influence and cor- 
currance the boly God hath to the worſt of att;- 
ons, tobe diſtinguiſhed from that which he af- 
forads to the beſs. 

Anſwer, A Critical Reader might be very 
apt by this paſſage to ſuſpe&, that what is ſaid 
concerning the neceſſity of efficacious grace to 
all. good ations in this ſtate of trial, meaneth no 
more, then that God doth irreſiſtably determine 
the will to good ations; and that by thoſe 
ations, gracious habits are wrought ; and that 
both the habits and their exerciſes are main- 
tained and perfeted by a natural determining 
influence of God, without any ſupernatural pre- 
venting or co-operating grace ; elſe, ſurely the 
difference of Gods influence to gracious —_ 
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from that he gives to evil ations is very great 


and manifeſt - to the former he doth ſupernatu- 
rally infuſe gracious principles, which he alſo 
prelſerveth againſt all oppoſition, and exciteth to 
ation, and aſſiſteth them in it : and whatſoever 
go00d is done , he is the efficient of it, even to 
the leaſt degree, and all in purſuance of his eter- 
nal purpoſe, whereby he had decreed to glori- 
rifie himſelf, by the ſalvation of ſuch perſons, 
and appointed theſe gracious habits and aQts, 
amongſt others, to be proper means of obtaining 
this end : but on the contrary, to evil ations he 
giveth no principles, no ſpecial aſſiſtance or ex- 
Citation; he is not the efficient of the evil in any 
{ort, nor did he purpoſe or ordain them, as 
proper means to brings about any end of his , 
though he did purpole to permit them, and to 
overrule them to his own glory. When God 
doth determine to evil a&tions,: he doth but af- 
ford that general influence, which is neceſſary to 
all creatures according to their natures; which 
15 toexcite and incline them to at, according 
to thoſe natural principles that are in them, and 
having aſſiſted them to their natural aRions, he 
doth according to his ſfovereipn pleaſure, leave 
them to their own weakneſs, whence arileth the 
defe&t and finfulneſs of their ations. The de+ 
termination to good ationsis ſupernatural; to 
evil ones, but common, and natural providence: 
in the formerit is to the a&, and to the good- 
neſs of the a&, inthe latter, to the at, but not 
to the evil of it. | 


2. .The 
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2. The Author gocs on: Wherein ſuch inhe- 
rently evil ations are leſs to be imputed to hins 
who forbid*s them, than to the malicious tempter, 
who prompts to them, or the ator that does them, 
or wherein not a great deal more. 

Anſw. Sin is to be imputed to the actors, 
becauſe out of their own evil nature, by their 
own choice, they voluntarily do evil for the {a- 
tisfaRtion of their own inordinate aftetions: and 
to the tempter,becaule he perſuades them to do 
evil, in order to that evil end, out of malice both 
to God and Man : but nothing of all this can be 
charged upon God, the evil of a&tions is not from 
him, but from the creature, nor doth he intend 
the ſatisfaction of their lufts ; but immediately 
the continuance of the courſe of nature, inhelp- 
ing his creatures in their natural ations , and ul- 
timately to order all to his own moral and moſt 
holy ends : beſides, God uſeth all wile and fit 
moral means to prevent mens finning, which 
neither they nor the tempter do care to. uſe: 
Nor yet doth God 1{o determine mens wills, but 
that they alſo determine themſelves to every a&ti- 
on, and a according to their own principles 
and motives, and according to the laft re{olutions 
of their own reaſon ; ſo that God doth only in+ 
fluence thera, as the firſt univerſal cauſe and au- 
thar of all motion, but not exempting by the ſe- 
cond cauſes from being authors of their own aCt- 
ions alſo: as Gods concurring to every a& of 
man, doth not hinder him from being the proper 
total cauſe of his own aR,ſo Gods predetermining, 
mans - will tq a&, doth not hinder, but that he 
doth freely predetermine himſelf alſo z therefore 
Man 
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man only predetermineth himſelf to, and doth 
the evil, God predetermineth only to the natural 
ation, and permitteth the evil, not for evils ſake, 
or to gratifie the luſts of the creature z but for 


high and holy ends of his own glory; nor is he 


more culpable for not preventing the evil that 
may cleave to thoſe actions to which he deter- 
mineth the creatures in his common providence, 
then heis for denying to them any other degree 
of reſtoring grace, nor ſanctifying grace it ſelf, 
Let usfollow the Author. 


3. Andleave it undeniable,that the matter of all 
his laws,in reference to all ſuch attions that everhave 
been done in the World, be a ſimple and moſt ſtrift- 
ly natural impoſſibility, nothing being more appa- 
rently ſo, than either net to do an attion 'whereto 
the agent 1s determined by an infinite power, or to 
ſeperate the malignity thereof, from an mtrinſecal 
evil attion, 

Anſ. By this cryptick Retorick, (T think) he 
means, that if God determine men to ſinful acti- 
ons, then he doth by his laws forbid thoſe things 
which are ſimply, and moſt ftrictly naturally ime 
poſhble to be avoided: and e., contra in requir- 
ins obedience of thoſe whom he will determine 


\ to evil actions, he requireth that which is natu- 


rally impoſſible to be done: but this propoſition 
is a ſimple and abſolute falſhood : a natural im- 
poſſibility is that which is impoſſible in nature, 
which can by no means be; and this is either 
intrinſecally, when there.is an inconſiſtency be- 
twixt the two extreams in their own nature; or 
extrinlecally in reſpect of the efficient _ 
thus, 
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thus, that is impoſſible ;which hath no cauſe to 
to produce it, now when God determineth the 
will to ſinful actions, and yet forbids them ; 
which way is the avoiding of them impoſſible ? 
not the firſt ; ſor there is no contradiction in na. 
ture, but man might have done otherwiſe, nor a- 
ny difficulty, if God had pleaſed to afford” him 
his grace : not the latter ;. for mans.own will as 
it Hh freely determine it ſelf to evil, fo it 
might freely forbear in particular acts; or free- 
ly determine it ſelf to good below ſpiritual ; 
therefore here is a cauſe which might, if it 
would,halle acted otherwiſe ; and ſo-the forbea- 
ring of evil,and doing of good,the matter of Gods 
Laws are no impoſſibilty in nature; God. com- 
man2s andforbids nothing, but what may be done 
, or avoided in it ſelf: $54 man hath. a natu- 
ral power to do or avoid; and which, ever. he 
taketh, he doth voluntarily chooſe it according 
to his own preſent reaſon and apprehenſion of 
things : but man is determined. by an infinite 
power; and: therefore it is naturally impoſhble 
for himto do otherwiſe : true, 5: ſenſu compoſito, 
ſuppoſing he is determined to act, and-doth, act 
accordingly, then it is impoſlible he ſhould. act 
otherwiſe, whether he be Feermined by an. infi- 
nite or only a finite power; but in ſen/x -dsvi/o, it 
. is falſe and without all ſhadow of reaſon, that 
what God determineth man now to do, he could 
not have determined him otherwiſe, or .man 
could not have done otherwiſe, abſtracting from 
that determination. The ground of this miſtake 
is, that it ſuppoſeth predetermination to be im- 
pelling, forcing, neccſiitating the will of math 
. * which: 
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which it is not : man willeth as freely and delj- 
berately as if he were not- predetermined, and 
he -can act otherwiſe, if he pleaſe; as we lee 
men are often deterred from their evil purpo- 
ſes, by fear of God or man, or ſome otherrea- 
fons ; onely,which ever way mans will chooſeth, 
God, that 1s as near to it as it ſelf, doth detcr- 
mine it, when it determineth it ſelf; fo that the 
will doth both act and determine it 1elf, as to 
its own ſenſe, ablolutely and according to its 
own motives, yet being Gods creatureit doth it 
dep:ndlently upon him,and ſubordinately to him : 
this propolition therefore is falle : man cannot 
will otherwiſe, becauſe he is determined by an 
infinite-power ; for the immediate cauſe why he 
willeth'is,” becauſe he will, and he is indifferent 
to wilF otherwiſe, or not to will according as his 
motrves-ſhall be, only being abſolutely depen- 
dent on God, he cannot determine himſelf any 
way, .but God dctermineth him allo. 


Obj. But evil is inſeperable from the att; there- 
fore. if God determine to the att, he muſt determine 
ro the evil alfo, - Ms 

Arſe. There is no act but moral evil is ſepe- 
rable* from it," It is tnorally evil only becauſe it 
is forbidfen, and if there had been no law, there 
had been no tranſgresfion in men more , then in 


Brutes : if there were actions intrinſecally evil, , 


there 'muſt be alſo cauſes intrinſecally evil to 
produce'them, and ſecing nothing can make or 
change its own nature, and ſo make it {ſelf in- 


trinſecally evil, it followeth thofe evil cauſes 


—— 
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muſt be made by God, and ſo he will be undeni- 
able the author ofevil : yet I confeſs, ſuppoſing 
the Law to be made, there are ſome acts whoſe 
evil cannot be ſeparated fromthem, viz. thoſe 
that are evil from their tendency to a forbidden 
jet, as the hatred of God, &c. andthele ſeem 
to be here intended : yet to thoſe attions 'man 
doth moſt freely determine himſelf, and notwith- 
ſtanding divine predetermination,he doth ule the 
ſame reaſon, motives, liberty, and indifterency 
as can be defiredby thole that deny predetermi- 
nation, only he is ſubje& to the ordination and 
influericeof God inall, and why' God may not, 
yea muſt not in the courſe of natural providence 
determine his creatures in-theſe, as well as: in 
other aRions from which” evil. is more ſepara- 
ble ; and why he muſt be the author of evil: by 
influencing the will to a&, more then by.concur- 
ring immediately to the a&- it ſelf, this Author 
is' concern'd to ſhew; for-he-granteth, that God 
doth immediately concur to 'every at&t of the 
creature; then he concurreth rv the hatred of 
himfelf; nowif he can concur to-the ſubſtance; 
and not to the evil of the at, then may he des 
termine the will to the a&,-:and not to the-abli- 
quity : if the unſeparableneſs-of the evil from the 
a&, make it unfit that God ſhould determine thie 
will to it,” 'why doth it n6t- make it unfifi bee 
ſhould concur'to' it ? 3 19 iN; 


' 


- The fame anſwer will ſerve towhat'is further Page 37-38 
objeed, that God cannot juſtly puniſh: an afion 39,49,41. 


ro which himſelf doth determine the apent;, that this 
doth not confift with his goodntfs and En 
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for his goodneſs and righteouſneſs do not hinder 
him from concurring immediately and- effecual- 
ly to .the worſt of a&tions, which could neverbe, 
unleſs he did concur tothem ; nor do they hinder 


him'from puniſhing them : if then here be no. 


repugnance to the bleſſed Nature of God ; nei- 


ther:is there any in his determining the will to: 


thoſe aRions; nor doth this ſubvert the founda- 
tions. of all Moral Government, Humane, and 
Divine : + for the foundation of Laws and Go- 
vernment is not, that creatures-ſhould a& in- 


dependently on God, in any reſpeR, or be ab-: 


{olute maſters of. their own a&ions3 but that 
they: have power to ſuſpend their actions till 


reaton tells them. they ſhould act, and freedome. 


to act this or that way, or to forbear acting as 


rational motives ſhall perſuade them: all this » 


they will enjoy notwihſtanding (they- are ſub- 


zect;to the influence and government of the firſt 


cauſe, who governsthem according to their na- 
tures, and dothno-,more impel, force, or neceſ- 
ſitdte:them in their: free actions, then his prede- 
texminatipn, acknowledged at leaſt ſometimes, in 
the natural agents doth make them meer Ma- 
clizpes, acting without an internal principal. Nor 


?.141, & yr doth God predetermine the will-of-man after 
Poſiſc. 40. thle manner of ſhrpriſals and impulles, as is ſug- 


41» 


on z for theſe impulſes upon mans, yill are a 


enlible [impresſion of Divine / powers, ſtrongly 


carrying the mind along with them, whereby 


- the: free exerciſe of deliberation is; for the pre- 
. ſent{fuſpended; and -man is carried'to act with 


a-kind'of pleaſant force, not againſt. nature. or 
reaſon, but ſomething preter natyram, ont of the 
on | _ natural 
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natural courſe, and therefore it is not fit ſuch im- 
Pulſes ſhould be common in the government of. 
rational cteatures; but predetermination impol- 
eth no ſuch force upon the mind, is not ſenſible, 
hindreth not the free and full exerciſe of delibe- 

, Fationz but guideth and determineth the crea-, 
ture that way, which it determineth it ſelf; ſo 
that whatever it doth, is not done ſine Numzne. 


3. Heappealeth to the.ſence of a tender ſpi- 
rit 5 after being cloſely urged with the thought, 
that God ſhould irreſiſtibly determine the will of 
man tothe hatred of himſelf, and then to puniſh 
it, what relief it would be now to it, to be taught. 
to reply [that man i under the Law, and God 
above it &c.] what! that God ſhould makg a Law, 

' and neceſſitate the violationof itz and yet alſo pu- 
niſh that violation! and this be thought a ſuffi- 
cient ſalve, that himſelf is not ſubject to any Law! 
will he be any whitt eaſed by the thin ſophiſtry of 
an ambiguity in the word Law ? which f/ M 
times ſignifies the declared pleaſure of a Ruler to 
a Subjett, in which ſence God can be under no law 
having no ax ated : but not ſeldome alſo ; an 
habitual fixed principle; and rule of ay after 
one ſteady tenour : in which ſence the perfett ret 
tude of Gods own holy graciou natures an eternal 
law to him, Cc. 


Anſ. 1. We deny that predetermination doth 
neceſſitate man .to ſin: he aReth freely , yet 
not without divine manuduttion and ordination, - 
as heliveth by the 2rdinary , means of life ; yet 
Rot without divine, manutenency. - | 
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- 2. The ambiguity in the word Law is of his 


own making - th&Authors that ufe that defence 
for predetermination, viz. that Man is wnder 
the Law, and God above it, mean it only of 
the Revealed Eaw of God, which is the rule of 


mans ating, and Gods judicial proceedings with \ 


man; but 1snot the rule of Gods ſecret purpo- 
ſes what man ſhall do, or of his ſecret a&ings-in 
man: God will a& according to the Preroga- 
tive ofan Infinite Creator, and according to the 
natural dependence of the Creature on him, and 
ſubjeAion to hitn, notwithſtanding any law he 
_ pleaſe to give Man, for the rule ofhis Obe- 
Jience. 


' 3. Nordo the Defenders of Predetermina- 


tion deny, that the perfe&t re&itude of Gods * 


Nature is an Eternal Fmmutahle Law to him ; 
but rather affert that, this is the only rule he 
afteth by: but how doth it appear, that this re- 
itude of his nature, doth oblige him not to 1n- 
fluence and deterine 'his creatures to all, and 
amongſt others to ſinful ations ? Muſt we mea- 
fure the Effential Law of his Nature;by the Law 
he hath preſcribed'toMan? or can creatures 
conceive, what the reftitude'of Gods inifinite and 
abſolute will doth oblige him to, further then 
he hath obliged himſelf by his declarations ?'God 


hath fhewed infinite Wiſdom. in creating the - 


World, and Infinite Goodneſs in redeeming Fal- 
fen Man; 'byt did this ,Nature oblige hit to-ei- 
ther ? or to that 'manner'of procceding which 
he took in either? would he have'been unwiſe, 
had he not made tte World, ornotſo as he did? 

= ha or 
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6r would he not have been Infinitely Good, had em p.334 


he not redeemed Sinners , or not by. Chriſt? 
In like manner, his Laws ſhew the Infinite Ho- 
lineſs and righteouſneſs of God; but would he 
have been unholy, had any of hi: Commands 
been other thenthey be ? what is our holineſs or 
righteouſneſs, but conformity to Gos will ? 
and how is his will holy and rig'\teous,but in that 
it is agreable always to it felf ? who then can tell 
what the reitude of Gods bleſſed Nature oblig- 
eth him to; but God himſelf? 


4. Nor will the pious and tender Soul, woun- 
ded with too curious thoughts and inquiries in- 
to the ſovereignity and uncontrollablenels of 
Gods ations, be any whit eaſedor relieved, by 
being told; that God indeed doth not dezermine 
them to any a& ordinarily, much leſs thoſe that 
are evil : but he eternally foreſces all the evil 
that they would commit in every degree and 
circumſtance ; and though he could have hindred 


it, yet he reſolved he would not, but would 


ſuffer them totake their courſe, and ther, reſol- 
ved to damn them for it nor this anly, but he 
xelolved not ſo much as to hinder. the Tempter 
or wicked men from enticeing, and ſometimes &- 
ven.impelling them to ſin, and carrying thens 
keadlong to deſtruttionz norto prevent the mo- 
. byes to it, nor 7 pg any and Ka, 
of committing it : ew what ſtrivings of Con. 
ſcience vhs would be many times aSainſ in ; 
that one reaſon more {uggeſted, ene friend 1c a- 


fonably coming in, might have overcome the 
zermptation an Set the fin, and yet he. 
2 


woukt 


© . 


Gods Providence 


would not afford this help, when he could have 
done all this without any injury tohis Juſtice, or 
to tlie nature of his Creatures; and when as much 
or more ſeems to be promiſed by his word.Sure 
I am,nothing will quiet a troubled foul, that hath 
fcorched it ſelf, by flying too high, and too near 
the Beames of Infinite Majeſty : but the conſide- 
ration of his abſolute ſovereignity, and infinite 


_ perfeftion, which ſilenced Fob,when God brought 


It to his mind, Chap. 40. Nor will any thing cafe 
the troubled thoughts, but this, that whatever 
God may do in tys Infinite Sovereignity, yet he 
will proceed with men according to his Laws and 
Promifes, .and not otherways: ſecret things be- 
long tothe Lerd, but the things that are revealed 
belong to ws, that we may do all the things of bis 
Law. Deut, 29. 29. 


It is not, as is pretended, the Name of any 
Man, which ſo much recommendeth this Do&- 


- rine ; but the Holy Scripture: Nor is there any 


reaſon, why the contrary, . whichdenyeth Gods 
predetermining influence to all ations, condem- 
ned'by the Church, in the Feſwſts and Arms- 
7:44, ſhould not be the more ſuſpected for their 
lakes.' The bare ſtate of this Queſtion commeth 
but to this : Whether it doth conſiſt with as much 
liberty a5 reaſonable Creatures are capable of, and 
#s- fit for them, to be influenced and determined by 
God in all their aftions ? If it doth, (which our 
Divines affirm ) then God is as much cleared 
from all fuſpitions, and harſh impurations this 
way, as he can be, admitting only Infallible Pre- 
ſcience , and that he could prevent fin if +1 
wou 
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would, without intrenching on the creatures li- 
berty ; if it doth not conſiſt with liberty, this 
ſhould þe proved, which hath not yet been at- 
tempted, without making odious concluſions and 
tragycy! declamations to terrifie the weak, and 
to furniſh the Prophane with Scoffs, againſt the 
unſearchable Methods of Providence, Biſhop 
Dayenants Judgment ſhall cloſe this Queſt. An:- 
mad, Pag. 7 3. If any man ſhall go about to ſet Mans 
Will at liberty, and to tie up ſhort the decreeing and 
determining Will of God, as if this had not the de- 
termining ſtroke amongſt all poſſible evil attions or 
events which ſhall infallibly be, and ſhall infallibly 
. not be; he may avoid the ſuſpicion of Stoiciſme 9r 
Manitheiſme, bxt he will hardly avoid the ſuSþi- 
cion of Atheiſm : for the greater number of mens 
ations beings wicked and evil; if theſe come 
into a& without Gods determinate Counſel, and 
Decree : Humane affairs are more overruled by 
Mans Will, then by Gods. 


SE C.T. V. 


UESTIO N 2. Whether it can be defen- 
ded, that God doth efficaciouſly concur ta all 
ood attions, and not'at all to evil attions> and 
whether the former be not as inconſiſtent with liber-- 
. ty, asf re ſhould concur to the latter ? x 
The Author having delivered ſo much of the 


DoRtrine of 4rminixs, againſt Predetermination, 7754, Twifh 
which he largely proſecutes againſt 34r. Perkins, u ſuprs 


and which (as the Doctor oblerves)) he borrow: 
ed from 4{olina and Bellarmine,yet he is very 10+ 
8 D3 licitous 


Poſiſe. P, 
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licitous not to be accounted an Arminian; and 
therefore layeth down this poſition, in different 
Characters. In this temporary ſtate of trial, the 
efficaciom grace of God 15 nereſſary to ations ſin- 
cerely good and ho!; ; which therefore all onght 
undeſpaitingly to ſeth, and pray for. Butthatin 
referenc: 79 other ations, he doth only ſupply men 
with ſuch 4 prwer, *as whereby they are enabled ei- 
they to alt. or in many inſtantes ( 11d eſpecially when - 
they attempt any thing that is evil ) ro ſufpend their 
own ations. This he further explaineth thus, That 
Gods Influence is in reference to holy and fpiritual 
attions (wheveto ſince the Apoſgacy, the Nature of 
Man, 15 become viciouſly diſ-inclined ) neceſſary to 
be cfficacioufly determinatrye ; ſuch as ſhall over- 
come that dif. inclmarion, and reduce thoſe payers 
anto atk, © EN 


It feemeth by his reftraining the neceffity of 
efficacious grace ſo cautiouſly to the apoſtate and 
vitious eſtate of man, and his ſtate of trial, that 
if grace were perfect, and no dil-inclination to 
ſpiritual things, were remaining in man, then 
there were no more need of efficacious aſſiſtance; 
but tuch a general influence, as he alloweth to 
al! other'actions, might ſuffice to gracious acts 
alto, viz. ſuch as leaveth them indifferent t0;att, 
or not to att : and fo the Elect Angels, and 
Saints in Heaven are not ſecured from Apoftacy, 
nor lure to continve in their bleſſedinefs, an 
more then Aay was fecured inthe eſtate 
Innocency : and thus we hve another Ppeite-of 
Armmizniſme, i! not a ſtrain-beyond it : But we 
will cake what he granteth, fe. char Goil by an 

el Fuala efficacron 


A 
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efficacious influence determineth, w4n #0 all ations 
ſicerely good ;, and thence inquire, 


1. Whether it doth not hence follow, that God 
doth predetermine to attions, that have on wa 
nexed to them? And I thus proye it doth. T, 

#5 no aftion good and boly in as ſtate of trial iy 
hath much evil annexed to i, there fore if God 

determine to goed actions, be 4, determi:; 8 alſo, to 
them Tg have ſin. annexed ta hem: There s 3 
double evil ac od good . aftions, the one, 
that the goodneſs that is in them Is no: ſo intenſe 
and Aroog as it ſhould bez, the : other, that ey4l 
principles and en TE by HEE in part 'upgn 


thoſe ations,..a t, done purely 


rom Gear gn 200% llory : e.g. 
e that giveth ad ſgcerels, 
he faileth that he giveth not. ſo 
much, ſo ſeaſona { me 3 
A Paull; s ; Or 1g circum Na lo 
I y dag oy = 6 ory, 
and for lome bie Erelpacts Fes ona 
from love to God andhis Neiatho now wh 
Coop deceracpin i this x 9s- 
My pA pot po Bach to an aft, .to 


wb ors pagan rr peer Froſe gt 
0 as. as 0 many 
2 | of no : lin, then Log the a8 th 
fame; ple act 2.0 Almes- $08 and he 
that act.” to. the good. muſt deter- 
mine to the evil aft alſo: y, God ferry 
tothe good aft, "20d notto. th NE. of it> why _ 

| he not oa, bowie in "7 ory ations ? ; 
dothehe evil proceed fr _ Own will, an} 
D 4 ſxorp 
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from the want of grace, ſo efficacious as to you 
in 


vent it > why may not the ſame be admitte 
other aftions ?. 


Laſtly, Doth not God require the perfeRi- 


on of holy ations, (though not upon pain of. , 


death under the New Covenant) and is not the 
defect of them a fin? are notall moral means ut- 
ed, commands, exhortations, counſels, intrea- 
ties, prohibitions, examples,, &c, and that good- 
neſs might be perfe& both in habit and aft, and 
the ſinful mixtures prevented? if then it doth 
conſiſt with Gods Moral Government, and per- 
feR holineſs to' determine men 'to* thoſe aftzons 
to which he kndweth ſm will certainly cleave, and 
yet he” refplveth' not to give, grace enough te 
prevent it : why may it not he as conſiftent with 
both, that he ſhauld determine men to all their 
natural ations 3 though he withal reſolveth, ro 
his influx ſhall not extend to the preventing of all 
evil, which may cleave to theſe ations? ſure 
this muſt be granted, unleſs he. will fay, that 
fin doth not neceflarily cleave 'to good ations, 
though God afford but partial' grace and aſſiſt 
- 'ance; and that men may ftir up themſelves and 
perform thoſe as without any mixture' of evil, 
though efficaciousgrace doth not extend fo far, 
and then efficacious grace will. not be abſolute: 
Ay neceſſary , to.every good att, at leaſt to eve= 
Ty degree and chilance oſit,but fomewill be 
In the power of mans own will: © £7 als 


I 


2ot.P,,,, © To this he* ahfivereth Rhetbrically, That # 
Mee 120 doth not follow, Gqd AetorminitiPlo' 01s imper- 


feftly good, therefore to them that arg altogether 
ME ? et 


> 


9 
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evil : if tothoſe that are good in ſubſtance, then 
alſo to thoſe that art in ſub#tance evil. 

Anf. It doth not dire&ly follow, nor is it in- 
tended it ſhould, 'but this doth follow; if God 
determine to ations imperfe&ly good, and part- 


e ly evil, then he doth determine to evil ations, 


and the evil cleaving to. ations doth not hin- 
der but God may determine to thoſe very a&s: 
and then the principle Queſtion will return ; 
Flow God can forbid all evil in ations ſincerely, 
and yet intend ſo to determine to gracious attions, 
as to ſuffer much evil to cleave to them; and yet 


. be angry with it, and puniſh for t ? What is 


further faid of an aR, in ſubſtance evil, is de- 
nyed both by us, and himſelf alſo afterward, 
Pag. 36. where he granteth, that no attion ts ſo 


"evil, but there is ſome natural good, whichy # the 


ſubſtrate matter of that evil : therefore the fub- 


| ance, and theevil in all aRions are diverſe, and 


God' may determin@ to the one, and not to the 
other. | | 


2.' Fenquire, Whether the ſame reaſons which 
are broyght agamſt'preietermining influence to 
all-other © a&ions,- particularly thoſe that are 
ful, (for the Author denyeth it in all ) will not 
eQually diſprove- efficacious grace”to' good 
ations 7 and that they will, ſhall appear bytheſe 


- # 


.three reaſons. 


Reaſon 1. It is altopethtr as mconſiſtent with hu- 
mane liberty: for inthe working of grace, there 1s 
a ſupernatural. quality infuſed, wherein maits heart 
Fa obedient iafly paſſrve, and ſo not capable either of 


reſſing 
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reſiſting or conſenting. There is allo a ſpecial pre- 
ſerving influence to maintain this grace againſt 
oppoſite corruptions and temptations, that. are 
far ſtronger then it - and moreover, this grace 
infuſed is excited and ated by Divine. power 
throughout a mans life ; and by the ſame power, _ | 
the contrary evil habits and ſuggeſtions of Sa- 
tan areoftenabated and quelledin an immediate 
and ſpecial manner. Now here is much more 
done, then indetermining the creatures to their 
ordinary, natural and civil ations, where God 
infuſeth no principle, nor concurreth in an extra- 
ordinary manner, but only affiſteth them accor- 
ding totheir natures, andinſallibly guideth them 
to thoſe ends, which he hath wiſely propoſed to 
himſelf : if then predetermination infers a natu- 
ral neceſſity in the creatures ating, and a moſt» 
ſtrictly natural impoſſibility of their ating other- 
ways, ornot ating, (as the Author ſaith) how 
muſt not efficacious grace infer a greater nece-' 
flity, and a greater impoſhbility of the contrary, 
where infinite power is reſolved to work, not ac- 
cording;to., but above. the nature of the crea- 
ture, to: produce his-intended effefts?..nor may 
it be ſaid, this is to-do them,good, the other. js to 
their hurt: cannot God do his creatures gogd 
without; violating:the nature and powers he had 
giventhem-?-muſt he a& contrary to their natu- 
ral principles, and contrary to himſeK,. that he. 
may fave them ? ſurely this would argue imper- 
feftion-in- the Infinite Gag. :: and- if all thiswill 
conſiſt with -liberty (as we grant-it doth) durely 

lels then this, ordinary natural predeterminati- 


on 
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on will, though itbe in ſinful aftions :. and ſo the 
creatures be only guilty. 
y | 
Reaſon, Il. Efficacious Grace is us inconſiſtent 
with the rewards of grace, and the moral means 
» | « of #t. If gracecannot be wrought without a 
ſupernatural -irrcliſtible influence of God; to 
what purpole: are the precepts, promiles, =» 
hortations, preſcribing of ſpiritual duties , 
means of Regenerativn , dehioirting from: -- 


rhreatning the contrary, if this regeneration can» | 


not be wrought without an efficacious divine in- 
fluence > man cannot beexhorted, and direted 
to:do that, which: is utterly above his Natures 
nor is there need he ſhould, when God had re+ 
lolved ro work ' it in him byhis Omnipoterit 
' | * Power: and when gtace is. wrought, how is ft 
capable of promites, and rewards, and means .of 
increaſe , when :every aft,and decree s 
carried on by infinite power; and the creature 
canido no otherways: then he:doth3 vrihow are 
ſinful defects puniſhable , when the Creature 
can prevent them no more then Infinite Power 
doth help it? If, all this will conſiſt with the re- 
wards of grace; the ipuniſhment of defects in 
the godly, and the moral means of working 
and nm. ry. ſubduing . corruption 
not riatural predetermination be as re- 
. vititifeu widhthe puniſhuners wy __—_— 
more! Weans vo prevent it? »: 


Bunce 1" our Grave be. 
pilyberauſe 0 dif-mclinations of 
Lina goo fondo not gc rbe firſt working of 


\ 


grace 
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grace ts miraculous, but every att of co-operating 


grace, every _ and att. of inherent grace, are © 


real Miracles, being not only ſupernatural to man 
in this eſtate of corruption; but alſo above the whole 
order andcourſe of nature, there being no ſuch thing 


ordinarily afforded to any creature, as effettnal de- 


termining influence. It is true the progreſs and 
aſſiſtance of grace is ſupernatural, out of the 
reach of corrupt nature , and fo far miraculous, 
but that it ſhould be maintained and acted by the 
power of God, when it hath been once wrought 
in the heart, is common to it with all other cre- 
ated principles, ſaving that there is an aſſiſtance 
granted to it ſuitable to the continual oppoſition 
it is to meet with from the fleſh : and thus every 
degree and act of graceis not an abſolute Mira- 


cle; but it muſt be an abſolute Miracle,” if pre- \ 


determination be not uſual to other creatures, in 
a common way of Providence: and 1o Miracles 
will be as frequent as ordinary Providences, 
though not ſo general in ſo -many ſorts of Crea; 
rures, cyt 


SE C.T. V1, 


UESTION. 3. Whether there can be ſuppo: 
ſeda _ afforded by God to the Creatures 
e 


37 order to t 


ſo att,or not att, as they pleaſe, — that 
divine influence upon them ? The Author 1aith, 


That in referenct' ta other attions, ( beſides holy} 


Ged doth only ſupply men with ſugh = power, as 
v4 | | whereby 


ir ations which us determinable bythe / 
Creatures, i. &. which they may uſe, or not uſe, and 


4 
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whereby they areenabledto att, or in many inſtan- 
* ces ( andesfecially whenthey attempt any thing that 

wevn) to ſuſpend their own ation. ]It ſeemeth 
' then, that Gods influences upon mens wills in na- 
tural and civil actions are determinable by them, 
3. e. notwithſtanding that influence, they may act 
or forbear e. g. Adam when tempted to cat 
the forbidden fruit, notwithſtanding the influence 
of divine power upon him, was free and indiffe- 
. rentto ear, or not to eat: That this is impo- 
ible, I thus prove : That power God ſupply- 
eth Men with, and leaves them thus indifferent 
to act, or not to act, is either a faculty and 
principle of action; or a divine act upon the will 
| of man: if it be a principle, then cither it is the 
very will it ſelf, or natural power of actangz 
' | andthen it is trifling to ſay, God ſupplyeth men 
with a power, which they had ever since they had 


«. 


fiſts not meerly in giving them the natural power, 
whereby they can work of themſelves, but in a real 
influence upon thoſe powers: Or elle it is the 
conſervation of the will in its natural power of 
acting; and this cannot be for the former reaſon, 
and is alſo diſallowed by him below : or his pow- 
er muſt be a new principle given to the ſoul, e- 
very time it is toact; and then of what ufe are 
4 | are natural powers> Beſides, if there were a 
| | new principle afforded to every natural action, 
\ | God ſhould do more to natural actions, thenhe 
doth to thoſe that are truly gracious : this pow- 
er orinfluence then muſt be an act of God upon 
the wil;and this act mut be either antecedent = 
Q WA | ne 


a Being ; and this he denyeth : That this attive Poſiſc. Pag 
previdence of God about all the attions of men con- 39-Prop.5. 
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the act of the will, or concomitant with 'it : if 


concomitant only, then it doth ſuppoſe the act . 


of the wilt in nature before it, and doth afbſt -it ; 
and then it cannot leave the will indifferent to 
act, ornot to act : that which doth already act, 


is not indifferent to act, or to forbear, and to , 


that inſtant, an1tothat action : this power then 
muſt be an act of God upon the will, previous 
to the wills own act, which alſo is contefſed, That 
mn reference to ſinful ations ;, by this influence God 
doth not only ſuſtain men who do them, and con- 
tinue to them their natural faculties, and powers 
whereby they are done, but alſo as the firſt mover, 
ſo far excite and attuate thoſe power s, as that they 
are apt and habile for any congenerous attion, to 
which they have a natural deſygnarion ;, and Whare- 
to they are not ſinfully d:ſ-inclined. And if it be a 
previous act upon the will, it is either finite, or 
infinite : if finite; the will indeed would not be 
determined by it, unleſs it pleaſed : but hgw 
ſhould the infinite God be the immediate Au- 
thor or Agent of a finite act ? but if the act be 


infinite, it 1s impoſſible that it ſhould leave the - 


will indifferent to act, or not to act, which was 
to be proved. An infinite.act muſt needs produce 
its effect to which it 'is deſigned; the delign of 
this influence upon the will was (as becomes the 
firſt mover) to move it to act : it 5 therefore 
impoſſible, this influence being received, but the 
will muſt act, and ſo be determined by at. Moze- 
over, ſuppoſe the will thus excated and-moved 
{ſhould forbear acting, there would- then be ;an 
act, and that an act of God, without any .ciie<t 


or terine produced by it, which is impoſſible 


þ 
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for ſuppoſe, Adam moved by God tothe natu- 


| ral act ofecating the forbidden fruit, and yet be- 


ing left indifferent to eat, or not to cat, had for- 
born eating :then God had moved hiswill, as the 
firſt mover, by an infinite act; and yet the will 


+ had not been moved, nor any thing wrought or 
_ acted init, by that act, which were contradicti- 


ons. Bat' he faith, This divine influence of God 
doth ſo far excite and aftnatethe will, as that it is ' 
apt and habile for any congenerous attion, to which 
it hath a natural defienetion and t not ſinfully diſ- 
#clined : This is almoſt as pleaſant as the rwo-foid 
next power in the Provincial Letters, viz. next, 
and not next, to move and excite the power, to 
be apt and habite to act, according to its own 
nature, is ſomewhat more then hard to be un- 
"derftood. Material and Organical powers may 
be rendred habile for their actions, by well 
diſpoſing and tempering the matter and Organs 
for operation; but this is not Concourſe,nor done 
to every act; but fometimes whenthe creature 
hath been indifpoſed : nor 'is this the caſe of 
Mans will, that is made habile for acting by 
furniſhing the mind with ſufficient knowledge 
of the objects and motives which-induce it toact, 
unleſs there be any contracted prejudice'or averl- 
neſs which is tobe removed : burt-neither 'is this 
the ſpecial work of 'God, to furniſh man with 
knowledge and motives, andto'removeall averlſ- 
neſs from acting, every time man isto act by his - 
ipecial and immediate'Influence :-naturatpowers 
are ſuſſiciently habile for their natural actions, if - 
the matter and organs be well -difpoled, the ob- 
jects duly repreſented, agd'ſuch bs 
; ances 
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ſtances as are neceſſary for their.acting be right- 
ly orderedand concurrent : what God doth to 
excite them by his immediate influence to make 
them habile for every act is not to be imagi- 
ned. The will of man in natural and civil acti- 
ons-is in potentia proxima, ſufficiently habile or 
ready to act, if man be informed of his object, 
and motives for acting or forbearing, and all na- 
tural circumſtances do concur - if this be not e- 
nough, there muſt be ſomenew quality ſuperve- 
ying to the will to make it immediately fit to a& 
in every natural action, which is to make void na- 
tural power. To reſume the former inſtance, 
when Adam was perſuaded by his Wife to eat the 
forbidden fruit, as ſhe had been by the Serpent 
before, and they both ſaw that it was good for 


food, pleaſant to the eyes, and much to be deſired to " 


make one wiſe ; what did God now do, to make 
their wills apt and habile for action ? or what 
did thcir wills need to make them ready to act , 
when they were ſo informed concerning the ob- 
ject * when they had conſidered the fruit and the 
motives to eat, and alſo knew the danger of eat- 
ing, were they not-in proxima potentia, immedi- 
ately prepared to relolve one way or: other ? 
what then could divine influence here do, unleſs 
determine them to the natural act, together with 
their own ſelfdetermination? I conclude there- 


fore, that theſe are Rhetorical words without, 
ſenſe, ſo alſo are thoſe that follow, That sf men 


do then employ them tothe doing of any $inful ation ; 
by that ſame influence, he doth,us to him ſeems meet , 


_ limit, moderate, and againſ# the inclination. and de- 


Signof the Sinful agent, overrule: and diSpoſe it to 


good, Anſwer, 
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-Anſ. That God doth limit, "moderate and- 0- 
verrule the natural powers and aRions of the 
creatures, and turn their evil intentions to good 
eftets, partly by powerful impulſes upon them, 
and pattly by intervening providences, which do 
* diſappoint and divert their Intentions, we readi- 
pl oh but that he ſhould do all this by the 
elf ſame influence, which exciteth and aRuateth 
every natural power to every natural ation, 
and yet this influence not determine them; but 
leave them indifferent to ac, or not to at, he 
that can explain, Erit mihi Magnus Apollo, to 
limit, moderate, and over-rule, and yet to leave 
indifferent to a& or not to a&,are ſurely contra- 
ditions. Nor is it intelligible,how that ſame influ- 
,ence or at ofGod upon the will, which onlymakes 
it habile to a ordinarily ſhonld ſometimes limit, 
and overruleit inits atings. He faith alſo,prop.$. 
Pat. 4.4. That Gods influence doth determme the 
Creatures in their natural aftions, as oft as it ſeems 
to be wiſe and conducing to his holy ends: as if the 
{ſpecial impulſes, whereby the creatures are 
powerfully carried, were the natural predeter- 
, | mination in queſtion: or as if God had not wiſe 
'and holy ends in every a&of the creatures, but 
> | only now and then, and that the greateſt part of 
natutal a&ions'were not fubjet to the Decree 
-” | andOrdination ofGod(which is the intent of this 


poſe,this leads to a ſecondArgument.If God hath 
appointed every a& of the creatures to certain 
o ends of his own, then his influence upon them 
doth not leave them indifferent to a, or _ 

E ; 


'Opirtion) but that God doth now and then inter- - 
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att, in any kind of ation; but the former is 


\ true, | therefore thelarter, Can certainty de- 


Vin, Gro 
Lih. 2. 


£17. on 


pend upon uncertainty ? a certain end , upon 1n- 
certain lubricous means > if God hath ordained 
a certainend of every action, then he will certain- 
ly attain that end : ifhe will certainly attain it, 
he muſt certainly conduct the creatures to it, 
elſe the natural mutability of free —_ and 
the innumerable caſualtys, that befal the natu- 
ral and neceſſary agents, will often diſappoint his 
intendment : nay if. God do influence the crea- 
tures no further, thento make them fit to act,and 
then leave them either to act, or to forbear, as 
their free will or intervening accidents ſhall dil- 
pole, itis a ſure ſign , that in thole actions, he 
doth not uſe them, as means to any cnd of his : 

but God doth deſign every act of the creatures ' 
to ſome end, Row. 11. 36. Through him, and to 
him are all things, Pro. 16.4.G 6. ”:ade all things 
for himſelf, If God takes ſuch notice of the Spar- - 
rows, that not one can fall to the ground, but he 
muſt giveleave; and of all the. Fowls of Hea- 
ven, as to provide and direct them to their day- 
ly food: ifhe alſo provide the gay cloaths for 
the Lillies of the Field, though they are fo ſoon - 
to be worn out ; what concern or act of the crea- 
ture sſ{hall weſuppoſe of ſo ſmall moment, which 
he doth not efficaciouſly direct and bring to his 
end > therefore divine influence doth not leave 
the creatures in their common actions free ts 
act ornot toact. I need add no more, till ſur, 
ther occaſion : the learned may ſee this largely 


« andirrefrigably proved by Dr, Tw«/5 in a digrel- 


lioh on purpoſe. 


SECT To 
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SECT VI. 


4 UESTION 4. Whether Gods Preſeience is 
more reconcileable with his laws and proceed. 
ings wah men, then Predetermination ts > The Au- 
thor hath ſeriouſly, and rationally demonſtra- 
ted the agreement of Gods Moral Government 
of men with his infallible foreknowledge of all 
their actions, and whatthe ſucceſs of all his Laws 
will be : but he is as confident, that. this cannot 
be reconciled with his perdetermining influence, 
to their evil actions; . and this he. could not be 
content barely to.declare (though the argument 
in hand obliged him to no more) but Tos. re 
fit alſo to declaim tragically againſt jt, to make 
way for ſome further Novelties, which he hath 
conceived, and travelleth in pain till he is delive- 
red ofthem. I ſhall therefore in proſecution of 
this Queſtion, prove theſe two . Propoſitions. 


(1) That the ſame objeftions and difficulties 
which ly againſt Predeterminnation, may, and are 
juſtly made againſt Preſcience alſo,as to its reconci- 
leableneſs with Gods proceedings. 

(2) That whatever is ſaid to reconcile Preſci- 
ence with Gods proceedings, may alſo be ſaid of Pre- 
determination. 


For the firſt, That the ſame diffienlties attend 


Preſcience and Predetermination , beſides what 
Sehoolmen andMetaphy ficians have faid,is large- 
ly proved by learned Biſhop . Davenant : but 
before we prove. it, let us us remember what this 
Author grangeth. EZ . 1, That 
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1. That God hath an infallible and particular 
knowledge of all futare ations and events of Men. 
2. That to all their attions he giveth them his 
influenceto excite and attuate their natural powers, 
to make them apt and habile totheir natural attions, 
though4n moſt of them, this infiuence leaveth them 
indifferent to att cr not to aft, as they ſhall pleaſe. 
By the way, I queſtion, whether it be fence to 
{ay, that an active power is actuated to be made 
only fit to! act, - and be left indifferent whether 
it will actor no : to actuate a thing is, to bring 
it out of meer poſſibility into act : a paſſive pow- 
er is actuated by introducing an act, or form into 
it ; anactive power is actuated by its own action, 
when of able to act, it doth act; and fo potentia 
reducitar tn. aFum : how then God ſhould actu- 
ate the will, and yet not caule it to act; and ex- 
cite it to lie til ifthat pleafe I underſtand not. 


3. He granteth, That God doth immediately | 


concur witly every att of the Creature. 

4. That when men dothat which is evil, his in- 
fluence doth moderate, limit, and overrule them as be 
ſees fit. Now let us ſee how this can be reconciled 
with Gods dealings with men, viz. with his wiſ- 

dom and ſmcerity in his laws, and his Fuſtice in ex- 


ecuting thoſe Laws : (for brevity ſake I put them 


together) and, 


" Firſt, 7 Objef#f. That which God infallibly 
 foreknows will, or will not be, is as ſtrictly im- 
poſſible to be otherways, as that to which he 
gives a cctermining influence ; it being as'im- 
poſſible his knowledge ſhould be deceived, as 
| qi” - Fo that 
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that his power ſhould be reſiſted : what wiſdom 
is it then to forbid fin, which is impoſſible to-'be 
avoided > and to command duty impoſſible to-.be 
done ? what though Preſcience doth-not makeit 

impoſſible, yet God knowing that his laws would 
not be kept, before he made them ; he then made 
that law, which could notbe kept,and which if it, 
were kept,he muſt be deceived, & ſo ngt-be God 


Nor doth God barely enact .laws impoſſible 
to be kept; but moreover, he doth ſecond them 
with all arguments, motives, and means conve-. 
nient to perſuade their obſervation, as if he veri- 
ly thought they would be kept : his Word, and 
Sacraments, innumerable Miracles, the Ordinan- 
| ces to preſs theſe, | Providences to back. them, 
the Authority of Superiours, the 'Examples of 
| all, the Sufferings and Lives of Confeffors and - 
Martyrs, all are uſed to perſuade men to that 
which is impoſſible they ſhould be perſuaded to- 
God knowing both in the general, and in every 
particular circumſtance, what the. unbelicf and 
diſobedience of men will be, and that they will. 
not perform one act of diity, get one degree of 
grace, or omit one act or circumſtance of ſin 
more then what heeternally foreknezy, even be- 
fore the Laws, or men were made : what wit- 
dom or lincerity is this > | 
» Secondly, 70bjef, The matter of Gods Law 
is not only foreknown that it will not, and fo 
impoſſible to be kept , | but God, allo. doth fur- 
ther the breaking of. jt, even in'this Qpinion : 
he knoweth that his Word, and the Means of- 
- Holingſs will make ſome men worſe 3 and both 
YH * E 3 occaſion 
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occaſion, and provoke them to many fins, which 


elſe they would never have committed ;, and 


like a little ,water' fprinckled on 'the fire, in- 
ragethoſeluſts which they are not able toquench 
and ſubdae ; he alſo afferds them, life, ſtrength, 
and all natural means, together with opportu- 
nitys of finning, and incentives to fin, fuch as 
he knows they will ſo uſe: he ſuffereth the De- 
vil and wicked men impvrtunately to tempt 
them-' the intervening of a friend, one argu- 
ment, one thought, one word or two more, 
might-have hindred the commiſſion of fin; this 
God knew, and yet, would neither withhold, 
nor hinder- any thing, nor add one ſeafonable 
help more, which might have given the Victo- 


ry; and: yet ſeemeth- as pathetically defirous of 


thoſe 'mens Obedience and Salvation as of any 
others: Add'to this; That God doth afford his 
influence fo excite the will to act, when he know. 
eth it will fin; yea to thoſe acts, which are moft 
ſinful and of no uſe in the courſe of nature, or 
to the univerſe ; ſuch as arethe hatred, blaſphe- 
wy of - himſelf, &'c. now- however indifferent 
this influenc leaveth men to act, or not to act , 
yet its impoſſible they ſhoutd act without ir. 
1. Why elle is it granted more then the efficacy 
ofit> 2. Why then would God ftir up the 


creaturesto act ; when he knew they would act 
to his own diſhonour, and their hurt > why did » 


he not rather. leave thera in their meer poſhbili« 
ty, and let them miſs their turns in acting; then 
exciteand actuare them''to (their certain, - fore- 
ſeen deſtruction * how doth it conſiſt with infinite 
Mercy and Compaſſion, to do all this, and alfa 
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irrevocably to refolve to deny his preventing 
help, an41 grace, which he could ealily give 


without any violence to his creatures nature, or 
wrong to his own ? 


Thirdly, 7 objet#. God maketh the matter of 


. his own Laws a ftri&ly natural impoſſibility, 


both by his concourſe, and by denying efficaci- 
ous grace : by his concourſe thus God foreſeeth 
that in ſuch caſes the greatures will a& ſinful- 
ly, yet he th— neither to prevent the 
ſin, nor to withhold his concourſe, without 
which neither the fin, nor. the a& can bepre- 
vented : and in thoſe as which are pleaded to 
be intrinſecally and neceſſarily evil, as the ha- 
tred of God, &c. hedoth the fame, he fore- 
knoweth that man will be guilty of ſuch an aft: 
he relolveth neverthelefs not to prevent it; but 
to concurr by his Infinite power to that aft, as 
to any other: the forbearance then ofthat a& of 
hating God, is impoſſible antecedently ;- becauſe 
God hath determined to afford his concourſe to 
it and concomitantly, when that a& is put 
forth, God concurring to it, it is intrinſecal| 

impoſſible it ſhould not be : without concourte 
the Creature cannot ad ; elle, what need is 
thereof concourſe ? if God 1do concur, it is im- 
poſſible but that a& ſhould be, wherefore God 
maketh it impoſſible, that ſuch ſinful ats ſhould 
be forborn, how then can he either wiſely, or 
ſincerely forbid them, or- juſtly puniſh them ? 
moreover, efficacious grace is neceſſary, to aftr 
ons ſincerely good ;- this God irmutably pur* 
poſed from eternity, not to afford to ſome men» 
| nr E 4 and 


72 


Goas Providence 


and yet requireth Regeneration, and Holinefs 
of them : he hath alſo purpoſed not to give per- 
ſe grace to any in this life, as ſeemeth to us,yet 
requireth perfe& Holineſs of his Servants, for- 
biddeth them every ſin, corre&eth often for in, 


and yet will not afford effectual grace to pre- | 


vent it ; In all this God requireth a natural im- 
poſſibility, and puniſheth the deie of it, viz, 
that which ts beyond the natural power of the Crea- 
ture in this corrupt eſtate,,, and which he ts reſolved 
not toremedy, or not effetually and perfettly by his 
ſupplying them with a ſupernatural _=_ It is 
true, man made it impoſſible to himſelf to be 
gruly holy; but God did both foreknow and 
permit it, and yet purpoſe to make, and accor- 
dingly did make a Law for his return, after he 
was thus Gifabled ; and reſolved not to help him, 
or not throughly by efficacious grace; there- 
fore he requireth that which was naturally im- 
poſſible to the Creatures, bath in Gods fore- 
knowledge, andalſo atually before the Law was 
made. Theſe things might be amplyfied and as 
Rhetorically exaggerated, as they are againſt 
Predetermination : but I will not be an Orator 
for the Devil; and whatever anſwer can be tru- 
ly made to them to defend Divine Preſcience, 
may be as truly made in defence of Predetermi- 
nation; which isthe ſecond Propoſition ; which 
before'it be proved, let. us remember that by 


Gods predetermining the Creatures to all their , 


actions, wedo not mean any kind of forceable 
impulſe upon the Creatures, carrying them be- 
yond or above much leſs, contrary to their na- 
tures ; ſuch impulſes wegrant in ſome caſes, but 


they 
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they are got ordinary natural Predetermination, 
but ſorrething more : but God doth determine - 
the Creatures by an infenfible and connatural 
influence upon their faculties, exciting and carry - 
. ing them to a&,. according to their {everal na- 
tures, in and with their own ſelf determination 
that, as when the creatures ateth, God con- 
curreth with them, acting in their at, and. with 
them ; ſo when they excite themſelves, and de- 
termine to act this, or that way, te allo doth 
ſtir up their natural principles, aud while they 
determine themlelves, he doth determine not a- 
gainſts nor without, but in and with their own 
elf-determination. And when this influence of 
God is ſaid to be irreſiſtible, it is not meant 
that God compelleth or forceably carryeth the 
1the Creatures to a; but that hedoth focſfec- 
tually influence and govern them, #5 that, which 
way loever they take, or what act ſoever they 
pleaſe to aR; it is that and no other, which heina 
natural way, as the firſt Mover inclines them to, 
and as the Sovereign Lord and Dilſpoler of ll, 
appointed from eternity, ſhould be for his own 
moſt Holy Ends - In all this natural agents are 
naturally determined according to their nature 
and free. Agents, .Men, an1 Angel, dctermine 
themſelyes, according to their own realon and 
motives; they deliberate, they waver, -anJ roll 
things .in their thoughts, to and fro as much. as 
they pleaſe ; this experience aftirmeth. We on- 
ly aſſert, that in all this there is an influence of 
God conduQting them, and that whatever they 
" xeſolve upon at laſt; itis that, to which God 
diddetermine them. — Moxcgver, As fin entred 
Inte 
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entred into the World, by Gods leaving man to 
himſelf when he was tempted and withholding 
bis aſſiſting grace from him at that inſtant ; fo all 


other (ins. are occaſioned by mans being left 
to his own corrupt will in thole caſes; but 


that hindreth not, but that God the Author of , 


Nature may guide and influence all the ations 
of the Creatures, as proceeding from their na- 
tural principles, for natural ends ; though he 
ſuffer the Ereature to mix their Moral Impo- 
tency with, and to ſhew it in thoſe very a&s. 
Now let us lee whether all, or moſt that the 
Author alledgeth for the excuſe of Preſcience, 
may not be applyed to Predetermination. 


And Firſt he ſaith, There i no contradittion 


apparent or real betwixt preſcience of ſin, andpre-' 


cauotns againſt it , betwixt theſe two propoſitions, 
you will ſin and you ought not to ſin. 

Arſ. Nor is their any real contradiRtion be- 
twixt the prohibition of ſin, and predetermina- 
tions to the natural ations to which ſin cleaveth 
and when the terms are rightly explained there 
is no appearance of contradifion ; that God 
ſhould prohibit all the violations of his Laws, 
and yet guide and rule men in their natural 
being and ations, which are from himſelf, hath 
no face of inconſiſtency ; and if it be enlarged 


into propoſitions; it amounteth but to this, God, 


forbiddeth men to break, his Laws ; and yet what- 
ever alt man doth, Gad doth incline and determine 
himto it in and by his own ſelf determination,as it is 


. an exerciſe of the natural principles, which God 


gave; and as itisa tendency to the end of na- 
- | | ture 
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ture, which God defigneth, though he knoweth, 
that man will fin inthat action, and purpoſeth not 
to hinder it. 


Secondly, Heſaith, Preſcience doth nat nulli- 


He | 
« fie” Mans obligation to Obedience, or the difference fo g 


-betwext good and evil, and that there 1s no conne- 
fon betwixt theſe two , Man may fm, becauſe God 
knows he will fin. ' 
 Anrſ. Nordoth Predctermination nullifie mars 
duty or the difference betwixt good and evil : 
Gods Law being the ſole rule of Mans Obedi- 


_ ence, and not what he doth inor with man ; nor 


is this a tolerable conſequence; Gid doth thus 
and thus, and hu at is holy and good; therefore 
man may do the ſame, and hs attion world be bo 


' alfa: If it be ſaid God, as the Fountain of Being 


and Activity, effectually influenceth men in all 
their actions as natural ; therefore men mav join 
their immoralities to, and mix them with- thoſe” 
actions ; where is the connexion 2? | 


Thirdly, He thinketh, that it excuſcth Prefci- 529, 11. 
ence to lay, Though God forchnow men will not Pag.62.64 


do their duty, yet it is not unfit for God to do 
what ts becoming hins:: and thaugh bis Laws ſhan!d 


| wot attain thetr immediate and natural end, viz. 


the Obedience of Man, yet they ſhould attain 4 


' more noble end, gbe decorum of bis Government, 


aud ta declare the Holineſs and Purity of Ged, the 
Wiſdome and equality of all bu Pretepts. © 

- Anſw. In like manner , though Gad (who is 
here confefled to be the ultimate end of all things, 


and tq do. all for” bis owngtory) doth ay P Xx: 
My pf Hb | | F; | an 
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and effectually move and guide all men in all 
their actions, for his own moſt Wiſe and Supream 
Ends, yet his Laws are all ſuited to a rational 
nature, and fitted for the ends and good of Hu- 
mane Society, and for the eternal happineſs of 


Man, and hereby declare his Wiſdom and Good- » 
neſs they ſtrictly forbid every evil, z. -. Wharſo-- 


ever is contrary either to the Majeſtie of God the 
Supream Governour, or the good of Men as fellow 
Subjefts to him : and here appeareth the Holineſs 
and Purity of his Nature and Laws; and fur- 
ther, he dealeth with men as rational and free 
Agents, revealing his Laws to them, giving them 
all rational ſatisfaction concerning the equity 
and reaſonableneſsof them, and all rational mo- 
tives for their obedience to them ; and when 


they commit any thing againſt them it is of their * 


own free choice, not by his perſuaſion or in- 
ftigation : Thus far of the Wiſdom of Gods Laws, 
which he foreknew would not be kept. Now to 
clear his fincerity in deſiring the Salvation of 
Men, in compliance with his Laws, which yet 
was foreknown would not be attained in moſt 
Men. 

He ſaith Firſt, That thizend is attained in ma- 


ny Men, in all Ages, and Places, where theſe Laws 
are known, which is enough to declare the ſince- _ 


rity of Gods Intentions in promulgating his Laws. 


Anſ. And doth not thisalſo glear predetermi-: | 


nation from being any violence to mans nature, 
and from neceſſitating the Breach of Gods Law, 
becauſe that Law-is no where promulgated, but 
it doth prevail in ſome for the Obedience of 
Faith? ſeeingalſo it can no more be ſaid, that 

any 
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any are obedient and ſaved, who God foreknew 
would not be ſaved : Then, that any ſhould be 

io whom hedoth not cffetually determine to 
good; but doth determine thoſe ations by which 
they wrong their own fouls. 

« Secondly, Nor doth Predetermination preju- Se#, 14. 
dice Sovereign Grace in doing more for one then 74g+ 74- 
another (as 1s pleaded for Preſcience ) but rather 
excuſeth it from the imputations of force and 
cauling of fin : for though God do equally deter- 
mine all the creatures in all their ations, only 
agreably to the nature of each, yet where he 
pleaſeth, he preventeth ſin, and maketh thoſe ac- 
tions good and holy in ſome, which in others are 
wicked, by their own fault, though he predeter- 
mine all alike to theirnatural ations, yet when 
'he pleaſeth he ſuperaddeth ſomething more to 
purifie them from that Contagion, which elſe 
would cleave to them from the Creature. 

Thirdly, Nor doth God fay toany, orto all 5-7 jc. 
men, he will predetermine them to thoſe aQions, 7g. 73. 
wherein he will tuffer them to fin (as ispleaded ) 
but God declareth one general, holy Law to all 
Men, whereby they muſt a& and be judged, ac- 
cording to which he will faithfully reward and 
puniſh them : and further tells them, they have 
nothing to do with hisſecret purpoſes and ations. 

Fourthly, Nor is Predetermination inconſiſtent 3,16 15 

with Gods Will of faving all men, and his im- 18.24.81 
portuning them to return to him; (as is well ex- !9the 99. 
plained) for God unfeignedly- approveth of obe- 
dience to his Laws,and the Salvation of Man, and 
ſpeaking after the manner of Men, perfuadeth 
them to Obedience, reſo]vingto deale with them 
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according to his Promiſes, though he do govern 
them 'inall their'ations, even in thoſe wherein || 
he fuffereth them to fin: - | 
Fiſthly, In what follows, to Seftion 27 there 
is nothins oppoſite to Predetermination, only 
its too 7latonicatly dilcourled Sett. 24. 25. thaty 
God foreſeeth innumerable congruitys in things, by 
which his government and adminiſtrations are gut- 
ded, which are more then a Law to him; and a- + 
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 gainſt any of which it 15 impoſſible he ſhould att, &c, 


this is to {ſuppoſe connexions ahd tendencies. in 
things anteccedent to Gods willing ol them ; and 
then he is not the abſolute Firſt Being or Foyn- ' 
tain of all others; and alſo to make his will de- 
pendent upon the nature of his own Creatures, 
lince from them and their proportions, he muſt 
take the meaſures of his Laws and Government 5 
and hoy; then is he the abſolute Sovereign ? how 
ſhall all the reaſon of the Creatures Obedience 
be reſolved into the Preceptive Will of God ? ſe- 


ruls that,even the intrinſecal congruity, of things 
amons themlelves, which is a Lawand rule to 
the Divine Will ; and if it be ſaid, That God 
firſt appornteth by make things, and then beholds the 
congrutties and goedueſs of thers (as he did in the 
Creation) then his Will and Decree is before the 
proviſion of any ſuch congruity z, and the Author 
of it, and that being the effect of his will, can 
be no Law or Rule to it, unleſs accidentally 
as God can do nothing unbecoming hialſelt, as 
it would be to do and- undo, to mkae Crea- 


tures, and then manage them ordinarily in a way | 
unluitadle to theig natures, to fay, that God is de. | | 
termined 
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 , termined by any thing foreſeen inthe nature 'of _ 

the Creatures, without reſpe& to-his' prece- 

ding Decree, concerning their natures, and qua- , 

F* liries, is to afſert a, Sroxcal” Fare,- which: rujeth 

23 God himſelf, or Plaronical Ideas ceeternal with 

Jr od, and independent on him, as Arſfot. reports 

7 ©. them. 

3 6. It ispleaded, That it was moſf fit, that God 
ſhould govern rationall Cieatares, ordinarily by 
Moral means, i, E. laws, perſuaſions, &c. which 
doth as well agree to predetcrmination as to pre- 

' ſcience : for God doth determine according to 
. . their own natures and by themſelves; that as 
divine concourſe is not diſtin from the a&t of 
the will ; but the wills own ac, as influenced 
by the firſt cauſe; ſo Divine Predftermination 
is not diſtin from mans Determination of him- 
ſelf, but that ſame determination, as dependent 
on,and influenced by the Supream Firſt Moverof 
all things. The Sum is, God doth determine 

| men to their ations as reafonable Creatures, 

; and by themſelves, and in their own way, and by 

rational and moral means 3 only what God hath 

{ appointed, ſhall be done at laſt. And this isas 

E reconcileable with Gods Moral Government, as 

C Preſcience is : if we cannot throughly conceive 

c the manner of it: and ifſome of the effects ſeem 
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unaccountable to us, and above our ſcant of 
+ Wiſdom and Juſtice; it muſt be reſolved into 
the infinite and abſolutely Sovereignity of God, 
s | neitheris this a /#bterfuge of ignorance, but the 
i- | higheſt reſult of reaſon, viz. to acknowledge 
Y | that if the nature and ations of God could be 
inlly conceived by frail, eſpecially —_— 
ark- 
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darkned underſtaudings ; and if” his ations could F: 
be meaſured by our meaſures of Wiſdome 'and *  Þ 
Juſtice, then he cquld not be infinite-and fo not” 8 
God; Methinks we might allow God to be abſo* 
lute, ſeing he'is the Lord and Poſſeflor of Heavert | 
andEarth and there is no danger of his abufmg his* 
Government;why ſFould.we ſ{cruple to azknow- "FF 
ledge him-in all cauſes, and over al! perſons fu- FÞ| 
pream Head aud Governour ? are ſovereignty #F 
and liberty at variance here alfo ? or are Gods 
Prerogatives and the creatures properly inconſi- - 
ſtent ? when the Creature hath nothing it can 
call its own ; but both its ſelf and all ithath-is 
his : and then the creature attaineth its moſt no- 
ble and ultimate end; when it is moſt abſolutely 
ſubiect to the will of God, and moſt entirely at 
2 his Diſpoſal, and ſubſervient to* his ends: all 
things proceeded from God, and fo far as they 
| vary from him, and are at their own diſpoſal, 
F ther are as wreſtleſs and as trembling, as the un- 
| ſteady needle, when it hath loſt thePole- but when * 
t they return to him,and are united to him- by an in- 
tire, direct and delightful ſubſerviency to his 
pleaſure, then have they found fheir Pole and 
Center,and will never contend to be at their own 
diſpoſal or to be their own Maſters and movers 
any more. Its f 
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